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LITHUANIAN AND BELARUSIAN NATIONAL NARRATIVES. G. B. VICO’S 
«RETROSPECTIVE»1 

National narratives are subjective, one-sided and conflicting. This problem 
has been noticed among European thinkers since the 19th c. An Italian thinker 
G. B. Vico has no direct relation to the modern problem of national narratives 
or to Lithuanian or Belarusian historical interpretations. But he appeared to 
be one of the most influential thinkers of modern times who made an extraor-
dinary impact on humanities of the 20th c. Vico formulated three stages of 
evolution of peoples: epoch of the Gods, period of heroes, and age of people. 
The same stages are essentially repeated in the structure of national narra-
tives of the 20th and even of the 21st c. This is long-standing mental paradigms 
that have remained unchanged for hundreds of years. They can be traced in 
Belarusian and Lithuanian histories as well. Two national narratives have been 
engaged in many decades lasting conflict being unable to share heroes of the 
common past, especially of the 13–15th c., such as Mindaugas, Gediminas, 
Algirdas, and Vytautas. Vico concludes that subjectivity is unavoidable in the 
narrations composed by humans. Contradictory interpretations of the common 
past created by Belarusians and Lithuanians are more natural than the cre-
ation of one «perfectly true» vision of the past. 
Key words: G. B. Vico, historical narratives, Belarus, Lithuania 

The Problem. The cognition of truth has never been the most important 
goal of national narratives. One of the most renowned nationalist and na-
tional identity researchers, Ernest Renan, even back in 1882, noticed that 
forgetfulness and even historical mistakes are essential factors in creating 
a nation and stories about it [12]. His ideas have been supported by the 
early 21st c. historians: «national narratives try to link the past, the pres-
ent, and the future, making the nation a protagonist. In such narratives, 
the stories that are told and the way they are told are becoming as impor-
tant as the stories that have to be forgotten» [8, p. 154]. Historians create 
stories of nations, construct «imaginary communities» [1], thus, «nation-
alizing the past» [4] or «robbing it» by launching the stories into the world 
that justify oppression or celebrate freedom, rehabilitate debauchery or 
heal wounds, promote insurrections and revolutions, and educate patriots 
or traitors. 

1 Ñòàòòÿ áóëà ï³äãîòîâëåíà äëÿ ì³æíàðîäíî¿ íàóêîâî¿ êîíôåðåíö³¿ «Ñîö³àëüí³ òà ïîë³òè÷í³ 
òðàíñôîðìàö³¿ ó Öåíòðàëüí³é òà Ñõ³äí³é ªâðîï³ (1917–2017 ðð.): ÷èííèêè, äîñÿãíåííÿ, ïðî-
áëåìè» (28–29 ÷åðâíÿ 2017 ðîêó, ÎÍÓ ³ìåí³ ². ². Ìå÷íèêîâà, Îäåñà, Óêðà¿íà).

© Kamuntavičius R., 2017
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The past is the object of history science. The same past is the object of na-
tional narratives, collective or individual memories. In none of these cases the 
past is completely reconstructed [11]. The only difference is that, in the case of 
the science of history, this is recognized and doubts never disappear, while in 
all the other cases, the claims for the absolute truth remain. In general, all this 
means that historians and nationalists are far from mutually convenient part-
ners. National narratives are incompatible with the critical scientific history. 
A prominent British historian, Anthony F. Upton [14, p. 164], has precisely 
formulated the essence of the conflict. According to the professor, the histori-
cal myth and fiction differ from the critical approach in that the conclusions 
of scientists are always temporary and, in principle, always remain open to 
review. Unfortunately, such a story is unacceptable for the development of na-
tional identities that require a «true» past, which can ensure the maintenance 
of the nation’s image. The function of a national historian is to create and 
maintain an icon. However, a critical historian, by nature, is an iconoclast, and 
his responsibility is to question any truth. A. F. Upton is rhetorically asking 
whether national and critical historians should be split in a friendly way and 
takes their own ways? The true scientist has no homeland. He believes that all 
societies are essentially the same, and the differences are determined by the 
contingencies rather than the innate characteristics of the people that make up 
those societies. The national historian believes that each society is unique and 
the environment little affects the national character, but on the contrary, they 
themselves change and influence the environment. A. Upton summarizes that 
a critical historian is a barrier to the creation and maintenance of a national 
identity, and, at the same time, a national narrative. 

National narratives distort the history, encourage conflicts among nations, 
and often hinder the development of professional history. We see that in prin-
ciple they can neither be objective nor scientifically substantiated. Actually, 
isolated facts, events, or processes, that are often described in those narra-
tives, are critically substantiated, but the whole (and the whole is the most 
important element in the narrative of the nation), and the claim to the only 
truth are very problematic. However, as long as there are states and nations, 
it is unlikely that national narratives may be anything to change. No full-
fledged nation can neither create nor survive without its historical narrative. 
He supports a collective identity that creates solidarity ties [13]. Historical 
narrative gives meaning to the events, processes and epochs of the past, which 
otherwise would remain only abstract and unnamed in the past or would sim-
ply be forgotten [2]. The denationalization of history is completely unthink-
able in the near future. By reinforcing this perspective one can reiterate that 
a democratic world without states, nations, communities, which have their 
own identity, past, and vision is hardly imaginable. Only totalitarianism has 
no diversity. Probably, the existence of one another overlapping and conflict-
ing national narratives is encoded in the very nature of human beings and in 
the logic of the life of free communities. 

G. B. Vico’s «Retrospective». It has been observed that national narratives 
have characteristic features that can be formulated in three simple para-
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graphs [8, p. 157]: Romanticism. All national narratives are romantic; in the 
sense that they provide that nations have existed at all times and contain the 
characteristics of eternity. Each national narrative seeks to describe the be-
ginning by moving it to the next possible times. The past is mythologized. It 
immediately encodes a number of problems: the nations whose history has not 
yet existed in those ancient times (the present modern nation is a phenomenon 
of the 19th and 20th centuries), on the other hand, the deeper the narrative 
goes into the past, especially prehistoric, the less reliable the sources are, and 
this leads to a flicker of interpretations, distortions, and misunderstandings. 
Such historians’ aspiration to «discover» the origins was called by M. Bloch 
as one of the greatest temptations and scarcities of the science of history 
with which the architects of national histories are particularly confronted 
[6]. Heroes. National narratives are full of heroes and heroic motives. The 
transformation of real-life personalities (rulers, warriors, fighters, revolu-
tionaries) into heroes is also one of the most important features of national 
narratives. It is important to understand here that they mostly were not the 
heroes in their own times, but they became ones because were created by the 
generations of other times that they did not personally know. The struggle 
for freedom, justice, and identity. There is a tendency towards positive aspects 
to always be associated with «we», and negative — with the «other». This 
contradiction often encodes hostility to other nations, and this often leads to 
the perception that we have been attacked by external enemies for centuries, 
contributing to xenophobic education, coercion, wars, ethnic cleansing, and 
genocide [9; 3]. The common theme of national stories, especially for Europe, 
is the struggle for freedom, democracy, or for a certain area. To structure the 
struggle, the events and interpretations of the struggle are selected or even 
newly constructed. This creates the «great battles», the most important «his-
torical dates» that taught from the primary school years, and the «correct» 
interpretations of the most important events and past phenomena. It has been 
observed, that national narratives are «tied» not to the former territories 
(there are no boundaries of political structures that have never been changed 
for centuries), but to the lands of the present, currently existing states. This 
is related to the B. Croce’s and R. G. Collingwood’s idea expressed at the early 
20th century that «the whole story is the story of the present.» Here we have 
in mind that the past is described from the today’s perspective with regard to 
the existing cultural and political realities. The historian cannot disassociate 
himself from his cultural, political, and social environment, so he «adapts» 
the past to today: he is raising topics, raising questions, selecting facts and 
creating interpretations that are relevant to the present. 

The above three groups of features of national narratives offer a compari-
son with the stages of the development of the history of nations formulated by 
Vico at the beginning of the 18th c. [15]. This thinker is considered to be the 
first representative of the philosophy of classical history. Unlike his rational 
contemporaries I. Kant, J. Locke, D. Hume and a whole host of educators he 
doubted that the methods of exact sciences could be applied to the knowledge 
of human activity. The cosmos was created by God, so it can only be known 
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to him, and human matters (i.e., social and humanitarian, including history) 
have been created by human beings, thus, he himself can know them. The 
nature of man is not static and unchanging. Attempts to know the world in 
which they live and endeavour to adapt constantly change the world and the 
people themselves. Vico was one of the first culture comparators. Analyzing 
the ancient Egyptian, Greek, Babylonian, and even Chinese cultures, he be-
lieved that all cultures are individual and possess unique features that over-
whelm them in the fields of society, economics, politics, and culture. On the 
other hand, they all have similar stages of development, and all human activ-
ity is regulated by «providence», without which there would be neither sci-
ence nor virtues. He also suggested that myths, stories, songs, customs, and 
rituals can be the sources of reconstructing and explaining the past, but to 
understand them, you need to get into the minds of people on that time. Such 
enthusiasm for the mentality of other cultures, for the infinite number of 
attitudes and life styles, is possible only owing to fantasia, i.e. imagination. 
Vico’s style is baroque, non-disciplined, and dark. According to I. Berlin, the 
«New Science» is a blend of clever things and total nonsense, a set of missed 
ideas. Some of them are charming and impressive, while others are shapeless, 
dark, and naive. Strong innovative thoughts are accompanied by trivial frag-
ments of outdated scholarly traditions. All of this is chaotically incorporated 
in an unbelievably fruitful work, which, despite everything, is brilliant [5, p. 
3, 67–68]. Vico made a tremendous influence on the 19th — 20th c. thinkers 
who have transformed the science of history: the giant of the French roman-
tic historical traditions Michelet, the German historian Dilthey, the Italian 
thinker Croce, and the British philosopher Collingwood. 

Vico formulated three stages of evolution of peoples following the ancient 
Egyptians [15, p. 395]. The same stages are essentially repeated in the struc-
ture of national narratives of the 20th century, and therein how the evalu-
ations of each of these three epochs differ. Thus, what is meant by this is 
long-standing mental paradigms that have remained unchanged for hundreds 
of years. 

Vico argued that the first stage in the development of the nations was «The 
Epoch of the Gods.» Nations are then created, and this process is based on 
the myths with encoded meanings. Religions are born here, and feelings and 
emotions rather than rational minds predominate among people. This period 
is definitely a reflection of the Romanticism group, and is associated with the 
oldest history of Lithuania and Belarus until Mindaugas. 

Attention should be drawn to a number of innovative and thought-provok-
ing ideas. First of all, the fact that Vico gave significance to the Gods is quite 
praiseworthy. Religion is important for every national narrative. There is no 
national narrative with no confessional affiliation, or its influence on culture, 
statehood, and conflicts caused by it. Secondly, Vico argued that «people tend 
to exaggerate what they do not understand or do not know», that is precisely 
why many nations «considered their past more magnificent than it really was» 
[15, p. 42–43]. Perhaps, by making the first people «Gods», Vico himself fell 
into these «traps»; however, this is also characteristic to national narratives 
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of our time. Narrative stories aim at describing the beginning by moving 
it to the possibly most distant time. This immediately encodes a number of 
problems: it describes the beginning of modern nations in prehistoric times, 
although they did not exist at that time; on the other hand, talking about a 
very distant past that left no written and verbal sources but only relatively 
few archaeological sources is very problematic. Prehistoric times, which are 
so little known about and so alien to our minds, are often named and described 
as «the times of the beginning of the nation», and, thus, are too much em-
phasized, romanticized, and mythologized in national narratives. Thus, in the 
history of Lithuania, the «ancestral Baltic lands» that appeared today, which 
lasted from Berlin to Moscow in the 2nd millennium BC. In turn, the Belaru-
sians, «bypassing» the Kiev Russia state, emphasize the independence of the 
Polotsk state at the very dawn of the statehood. 

According to Vico, the second period of the development of the nations is 
the «Epoch of Heroes». For those times, the pursuit of honour, power and 
immortality, often at all costs, is common. It is a time when fragmentation 
into the caste system, increasing opposition, and exclusion from the society is 
taking place. Wars are based on religion rather than reason and rationality, 
and, therefore, are extremely ferocious. This could correspond to the 10th — 
15th c., to the times when fundamental changes took place in the cultural 
and, especially, political areas, and when the majority of the most important 
historical heroes of Lithuania and Belarus were «born». 

The rulers of the «Heroic Era» — Mindaugas, Gediminas, Algirdas, 
Kęstutis, and Vytautas — obviously «turned into heroes». Vytautas is the 
only «great» prince, and Jogaila is the most famous «anti hero» (in the Lithu-
anian narrative this is obviously apparent, but not in the Belarusian, since the 
conflict with the Poles in the 20th c. was much less relevant to them than to 
the Lithuanians). This process began in the 19th century, along with the birth 
of national narratives, and especially intensified in the 20th c. The Lithuanian 
national narrative never had «bigger» heroes than these, and the Belarusian 
is not much behind. 

It was exactly these people who created and supported the greatness of the 
Grand Duchy of Lithuania, fought in the most significant battles, and their 
lives and works were covered with legends. Due to the reckless «appropria-
tion», the symptomatic equivoque has emerged today: the Lithuanians know 
exactly when King Mindaugas was crowned (July 6, 1253), because it has 
been the state’s celebration for almost last three decades, but they have no 
idea where it happened. Meanwhile, the Belarusians know «exactly» where 
it happened: in Naugardukas, which has become one of the most important 
historical points of attraction in the state, however, they have no idea when it 
happened, because they do not use the date «found» by the Lithuanians [10]. 

Similar to Vico, national stories portray «heroic times» as a period of vio-
lent and uncompromising wars, with all the most dramatic tensions associated 
with religion. Public culture, law, and everyday life were connected to the 
struggle against neighbours Slavs, with the Germans in the West, and with 
the Mongol-Tartars in the East. In terms of Vico, the state was the property 
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of the aristocrats, the Gediminas dynasty, and although they went into com-
promises with the local nobility, they ruled incomparably more rigorously and 
authoritatively than the «Age of People» in democracy. The dynasty regarded 
the state as belonging to their own and their parents’ property, fought for 
their own, and at the same time, the freedom of the country, while the or-
dinary population was just subordinate, far from having such rights as the 
ruling elite. 

After all, it remains to agree with Vico that the «heroic times» gave rise 
to the most important symbols of the statehood, all of which were related to 
the war and the ruling dynasty. In its own way, the knight is used by both the 
Lithuanians and the Belarussians. The Gediminas pillars and the double cross 
of the Jagiellonians are also the works of the same period. If the first one is 
used by both contemporary Belarusians and Lithuanians, then the second sym-
bol, as a symbol of Catholicism, is hardly well-established in Belarus, which 
is, to a large extent, Orthodox — here it is «replaced» by the St. Euphrosynia 
Cross. The white-red-white flag used by the Belarusian national movement is 
also associated with the «Hero Times». 

The third period is called the «People’s Epoch». It is a transition to the pe-
riod of relative tranquillity, rule of law, rationality, science, and culture. He-
roes, such as in the previous era, do not and cannot exist in this period. Dur-
ing this period, many of the currently existing provisions, such as the «own» 
territory, «enemies and friends» and others, were formed up. In the epoch of 
people, the present-day peoples with their own defined territories, languages 
and cultures, with printed literature, were actively forming. Starting from 
nowadays, much more reasonably than in the epochs of the heroes or gods, one 
can speak of the beginning of the history of the present nations. On the one 
hand, the societies became more civilized, educated, more cultured, but at the 
same time much calmer, less energetic in a militaristic sense. More and more 
population was involved in the political and cultural life of the state. 

The features of the «People’s Epoch», described by Vico, are amazingly 
consistent with those described in the 16th — 18th c. of the Lithuanian and 
Belarusian history. One of the most important symbols is the promotion of 
the Lithuanian Statute, which both nations «share» in a rather friendly way. 
The first one (1529) was «appropriated» throughout the 20th c. by the Lithu-
anians, and the third one by the Belarusians. Although the latter, created in 
1588, and valid until 1842 has been the most perfect and probably the most 
significant intellectual work of the Lithuanian civilization of all times, but 
due to its cultural and linguistic traditions, it has not even translated into the 
Lithuanian language. Other state symbols were similarly «shared»: the 17th — 
18th centuries’ Palace of the Grand Dukes in Vilnius is pompously restored as 
a reference symbol of the current Republic of Lithuania, while the Radvila 
Palace in Nesvyžius, belonging to the same period and the same state, is a sign 
of the current identity of Lukashenko’s Belarus. 

Conclusions. One of the main reasons why national narratives are confront-
ed is related to the hero. Historical figures can be viewed radically on the con-
trary, such as Jogaila and Vytautas in Lithuanian and Polish narratives. Even 
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more often, the heroes are simply «hard to share». Absurdly narrow-mindedly 
it is believed that a person who existed in the past 19th — 20th centuries and 
was exalted to the hero by the historians can belong to only one community. 
Long dead people are once again becoming material bodies, which become 
like the dolls of jealous «patriots» of the 20th — 21st c. who worship them as 
idols. The conflicts of this kind are clearly visible in the relations between 
the Lithuanians and the Belarusians when we talk about Mindaugas, Gedimi-
nas, Algirdas, Vytautas, and a whole host of other public and, in particular, 
political characters. However, this is by no means the only phenomenon in 
our region. For example, there was a similar argument regarding King Frank 
Chlodwig I between the French and the Germans. 

One of the important goals that Vico raised for himself was finding the 
truth. Due to long-term searches, he concluded that the Divine and the Hu-
man Truths are different. Drawing parallels with the works of art, he argued 
that the first one was like a sculpture, a three-dimensional one, and the sec-
ond one was a two-dimensional drawing [7]. Unfortunately, a human is unable 
of understanding the Divine truth, because he only monitors its projection 
on the plane. For this reason, his knowledge will inevitably be limited. The 
human truth is inevitably the product of the imagination, it is created by 
intelligence. On the other hand, there is a metaphysical truth in every man-
made truth projection. This truth is not easily perceived. Certain abilities are 
necessary understand it, just as it is necessary to have certain abilities to un-
derstand the works of art of Vico’s times on the juncture of the 17th — 18th c. 
Looking from the perspective of philosophy and history, these Vico’s thoughts 
are very modern and offer comments. 

First, the division of the nation’s history into three periods — the Gods, 
the Heroes, and the People — is only the construction of human intelligence, 
which has a clear and very important function to help understand the history. 
In the same way, you can «discover» 4, 5 or 20 periods and display accord-
ing to them the history of any chosen nation. Nearly every book on history, 
or even a school textbook, uses more or less different chronology. On the 
other hand, the history of the nation does not necessarily have to begin in 
prehistoric times. It is easy to create and offer a different layout for Vico’s 
proposed periods. One of the options is to concentrate the history of one and 
another nation along the 19th — 20th centuries respectively. This offer, which 
has often been heard in one or another country in the last 100 years, is re-
lated to the image of the transition from a political nation (the tradition of 
the Grand Duchy of Lithuania) to a linguistic nation (the 20th c. tradition). 
This means that the «Age of Gods» was on the eve of the 19th c., the «Age of 
Heroes» in the 19th and early 20th c. (the rebellions of 1831 and 1863, person-
alities: M. Valančius, V. Kudirka, J. Basanavičius, and etc.; in the history of 
Belarus, revolutionaries of the second half of the 19th c., the «first» historian 
A. Lastoŭski, the creation of the Belarusian People’s Republic, and etc.), and 
the «Age of People», in this case, could have begun since the end of the First 
World War. We will notice that such a story is much less conflict because the 
main themes (ethnographic area, national language, creation of own states, 
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and etc.) and the heroes are completely different. However, it makes the Lith-
uanians alien and calls the Belarusians towards Russia. It greatly enhances 
the role of the Russians as the creators of the Belarusians and the Belarusian 
state. These stories «constructed» the Byelorussians as the part their own 
rather than the part of the Western world. Following the logic of Western 
«Rusism», in the time of the GDL, the Poles and the Lithuanians only wanted 
to destroy the true Belarusian Orthodox identity, polonizing and translating 
them into Catholics. Naturally, such a story can and has a right to exist, but 
if the geopolitical and cultural reorientation of Belarus is to be desired, it 
would probably be necessary to think carefully about its meaning. 

Secondly, it can be asserted that different interpretations of the same story 
are like different two-dimensional projections of the same three-dimension-
al sculpture. Drawing further parallels between Vico and the history of the 
Grand Duchy of Lithuania reveals that no man, no historian can reproduce 
the full truth, but can offer a more or less reasoned attitude. Naturally, these 
attitudes can vary and differ from one another, but following Vico, each of 
them will be a greater or a lesser part of the metaphysical truth. Even more, 
although man is not destined to become God, he can approach divinity by 
learning and understanding the variety of two-dimensional projections of the 
same sculpture. In short, a person who knows and understands the interpreta-
tion of the Lithuanian and the Belarusian history of the GDL is closer to the 
truth than the one who knows only one of these variants. Vico compared a 
historian with a painter who, on a large canvas, highlights those shapes and 
those elements that seem to him to be the most important, thus creating his 
own narrative. When painting the same scenes different masters will high-
light different accents [7]. 

At the end of the 19th century one of the most famous philosophers of our 
time a German F. Nietzsche claimed that «belief in one normal god, beside 
which there are only pseudo-gods» is «the greatest threat to which mankind 
has so far encountered» [12, p. 192]. He was supported by the 20th c. French 
historian Le Goff, who at the end of the book «History and Memory» warned 
in the last paragraphs that though historic knowledge is essential for the hu-
man knowledge and the functioning of societies, but they cannot in any way 
turn into religion and limitations. You cannot allow the creation of the «cult 
of history» [11, p. 215]. The Belarusian and the Lithuanian interpretations 
of the past are clearly in conflict, thus, the excessive significance of history 
and turning it into an instrument of domestic or foreign policy can lead to 
confrontation. Unfortunately it is extremely problematic to indicate where 
the threshold for over-emphasized or exaggerated public affairs. Therefore, 
in order to remain with the national past stories and history altogether but to 
avoid disasters, there is only way: to understand and admit that history can 
be told very differently, and that the variety of critical interpretations does 
not distort but extends its understanding. 
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ËÈÒÎÂÑÊÈÅ È ÁÅËÎÐÓÑÑÊÈÅ ÍÀÖÈÎÍÀËÜÍÛÅ ÍÀÐÐÀÒÈÂÛ. 
«ÐÅÒÐÎÑÏÅÊÒÈÂÀ» ÄÆ. Á. ÂÈÊÎ 

Àííîòàöèÿ 
Íàöèîíàëüíûå íàððàòèâû ñóáúåêòèâíû, îäíîñòîðîííè è êîíôëèêòíû. Ýòà ïðî-

áëåìà áûëà çàìå÷åíà åâðîïåéñêèìè ìûñëèòåëÿìè ñ XIX âåêà. Èòàëüÿíñêèé ôèëî-
ñîô Äæ. Á. Âèêî íå èìååò ïðÿìîãî îòíîøåíèÿ ê ñîâðåìåííîé ïðîáëåìå íàöèîíàëü-
íûõ íàððàòèâîâ, à òàêæå ê áåëîðóññêèì èëè ëèòîâñêèì èíòåðïðåòàöèÿì èñòîðèè. 
Îäíàêî îí ñòàë îäíèì èç ñàìûõ âëèÿòåëüíûõ ìûñëèòåëåé ñîâðåìåííîñòè, îêàçàâ-
øèì áîëüøîå âëèÿíèå íà ãóìàíèòàðíûå íàóêè ÕÕ â. Âèêî ñôîðìóëèðîâàë òðè 
ýòàïà ýâîëþöèè íàðîäîâ: ýïîõó áîãîâ, ïåðèîä ãåðîåâ è âðåìÿ ëþäåé. Òå æå ýòàïû, 
ïî ñóùåñòâó, ïîâòîðÿþòñÿ â ñòðóêòóðå íàöèîíàëüíûõ îïèñàíèé ÕÕ è äàæå ÕÕI 
ñò. Äàâíèå ïñèõè÷åñêèå ïàðàäèãìû íå èçìåíèëèñü â òå÷åíèå ñîòåí ëåò. Èõ ìîæíî 
ïðîñëåäèòü è â èñòîðè÷åñêèõ èíòåðïðåòàöèÿõ â ñåãîäíÿøíèõ Áåëàðóñè è Ëèòâå. 
Îñîáåííî ýòî âèäíî â «ïåðèîä ãåðîåâ». Ýòè äâå íàöèîíàëüíûå èñòîðèè â òå÷åíèå 
ïîñëåäíèõ äåñÿòèëåòèé íàõîäÿòñÿ â êîíôëèêòå, íå â ñîñòîÿíèè ïîäåëèòüñÿ ãåðîÿìè 
îáùåãî ïðîøëîãî, îñîáåííî XIII–XV ââ., òàêèìè êàê Ìèíäàóãàñ, Ãåäèìèíàñ, Àëü-
ãèðäàñ è Âèòàóòàñ. Âèêî ñäåëàë âûâîä, ÷òî ñóáúåêòèâíîñòü íåèçáåæíà â ïîâåñòâî-
âàíèÿõ, ñîñòàâëåííûõ ëþäüìè. Ïðîòèâîðå÷èâûå èíòåðïðåòàöèè îáùåãî ïðîøëîãî, 
ñîçäàííîãî áåëîðóñàìè è ëèòîâöàìè, áîëåå åñòåñòâåííû, ÷åì ñîçäàíèå åäèíîãî «èñ-
òèííîãî» âèäåíèÿ ïðîøëîãî. 

Êëþ÷åâûå ñëîâà: Äæ. Á. Âèêî, íàöèîíàëüíûå íàððàòèâû, Ëèòâà, Áåëàðóñü. 
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Àíîòàö³ÿ 
Íàö³îíàëüí³ íàððàòèâè º ñóá’ºêòèâíèìè, îäíîá³÷íèìè òà êîíôë³êòíèìè. Öÿ 

ïðîáëåìà áóëà ïîì³÷åíà ºâðîïåéñüêèìè ìèñëèòåëÿìè ç XIX ñò. ²òàë³éñüêèé ô³ëî-
ñîô Äæ. Á. Â³êî íå ìàº ïðÿìîãî â³äíîøåííÿ äî ñó÷àñíî¿ ïðîáëåìè íàö³îíàëüíèõ íà-
ððàòèâ³â, à òàêîæ äî á³ëîðóñüêèõ àáî ëèòîâñüêèõ ³íòåðïðåòàö³é ³ñòîð³¿. Îäíàê â³í 
ñòàâ îäíèì ç íàéá³ëüø âïëèâîâèõ ìèñëèòåë³â ñó÷àñíîñò³, ÿêèé ìàâ âåëèêèé âïëèâ 
íà ãóìàí³òàðí³ íàóêè ÕÕ ñò. Â³êî ñôîðìóëþâàâ òðè åòàïè åâîëþö³¿ íàðîä³â: åïîõó 
áîã³â, ïåð³îä ãåðî¿â òà ÷àñ ëþäåé. Ò³ æ åòàïè, ïî ñóò³, ïîâòîðþþòüñÿ ó ñòðóêòóð³ 
íàö³îíàëüíèõ îïèñ³â ÕÕ òà íàâ³òü ÕÕI ñò. Äàâí³ ïñèõ³÷í³ ïàðàäèãìè íå çì³íèëèñü 
ïðîòÿãîì ñîòåíü ðîê³â. ¯õ ìîæíà ïðîñë³äêóâàòè ³ â ³ñòîðè÷íèõ ³íòåðïðåòàö³ÿõ ó ñó-
÷àñíèõ Á³ëîðóñ³ òà Ëèòâ³. Îñîáëèâî öå âèäíî â «ïåð³îä ãåðî¿â». Ö³ äâ³ íàö³îíàëüí³ 
³ñòîð³¿ ïðîòÿãîì îñòàíí³õ äåñÿòèë³òü çíàõîäÿòüñÿ ó êîíôë³êò³, íå â çìîç³ ïîä³ëèòè-
ñÿ ãåðîÿìè ñï³ëüíîãî ìèíóëîãî, îñîáëèâî XIII–XV ñò., òàêèìè ÿê Ì³íäàóãàñ, Ãåä³-
ì³íàñ, Àëüã³ðäàñ òà Â³òàóòàñ. Â³êî çðîáèâ âèñíîâîê, ùî ñóá’ºêòèâí³ñòü º íåìèíó÷îþ 
ó íàððàòèâàõ, çàëèøåíèõ ëþäüìè. Ïðîòèð³÷÷ÿ ³íòåðïðåòàö³é ñï³ëüíîãî ìèíóëîãî, 
ñòâîðåíèõ á³ëîðóñàìè òà ëèòîâöÿìè, º ïðèðîäí³øèìè, àí³æ ñòâîðåííÿ ºäèíîãî «³ñ-
òèííîãî» áà÷åííÿ ìèíóëîãî. 
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