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THE LOCAL ELEMENT OF PEACE: THE CASE FOR COMMUNITY-BASED
INTERVENTIONS IN DARFUR!

This article examines efforts of intervention and conflict resolution made
by local formations of civil society in Darfur. Two main themes are explored
here: the forms of intervention and conflict resolution offered on a local
level and the argument for incorporating this local element. Although local
formations in Darfur take shapes other than those recognized in western
literature and societies as being ‘civil society’, recent interactions between
these local formations, the state and the international community have pro-
duced something entirely different. Efforts made by local formations in
Darfur to resolve conflicts are to be introduced and critically analysed.
The purpose is to clearly distinguish traditional mechanisms of conflict
resolution in Darfur as well as what communities have to offer after their
reformulation through interaction with the modern state and international
community. The division between traditional and modern here are entirely
organizational and for establishing basic conceptual clarity. The reality de-
picted by fieldwork for this research has been entirely complicated, which
this paper seeks to highlight. The paper provides an overview of interven-
tions and conflict resolution mechanisms by local formations in Darfur and
analyses the significance of integrating them in attempts to resolve conflicts
in the region.

Key words: Darfur, Sudan, intervention, civil society, conflict resolution.

Liberal Peace Critique and The Local Element

This paper is part of a critical study on intervention and conflict reso-
lution. Its purpose has been to problematize the liberal understanding and
practice of these terminologies and to pose the question as to what extent
do local communities have the capacity to lead interventions instead of be-
ing excluded or remotely included? The hypothesis with which this research
started was that local communities — and what could loosely be called ‘civil

! This paper is based on the doctoral research of the author at the School of Oriental and
African Studies, University of London, during the years 2010-2014. The research was based on
extended fieldwork in Darfur during the academic year 2011/2012.
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society’ in the southern context — have their particular visions that should
be examined and included. This paper attempts to examine these visions that
provide alternative methods of interventions available at the community
level.

This research draws on literature on Security Studies and Peace and Con-
flict Studies, focusing particularly on intervention and conflict resolution
(Burton 1969, 1997; Burton, Dukes, Mason, 1990; Booth, 1991, 2007; Wae-
ver, Buzan, Lemaitre, 1993; Weldes, 1999; Campbell, 1992; Duffield, 2001,
2007, 2008, 2010, 2012; Cramer, 2006; Marriage, 2013). These two have
been mostly inspired in the literature as well as in practice by Liberal Peace,
which represents an agreement on «Western-style democratization, ‘good-
governance’ human rights, the rule of law, and developed open markets» (Mac
Ginty, Richmond, 2007, p. 492) as a driving force behind what is considered
to be peace and how to achieve it. This was created in the post-Cold War era
and culminated in the production of the Responsibility to Protect doctrine
in 2001 (ICSS 2011). Since then, and because of the recurrent failure of hu-
manitarian intervention in several parts of the world (Murphy, 1996; Weiss,
2004; Dannreuther, 2007; Fletcher, Ohlin, 2008; Bellamy, 2006, 2007, 2008)
there have been calls to integrate local initiatives of interventions into that
discourse in order to better address conflicts. Significantly, the call to create
global civil society (Kaldor, 2003) to respond to war has been combined during
the past two decades with a call to engage civil society and other local forma-
tions in the process.

Two schools of thought within the debate on liberal peace are particu-
larly interesting to this research; one offers a conventional critique revolving
around its effectiveness and presents a problem-solving approach (Cox, 1981)
that takes the «prevailing social relationships, and institutions into which
they are organized, as the given and inevitable framework for action» (New-
man, 2009, p. 23). This policy-oriented approach, which attempts to make
liberal peace work in ‘real-world’ terms through seeking more ‘local’ owner-
ship of the liberal agenda, becomes a way through which this school aspires to
make the liberal project work.

The other school is more critical of liberal peace as it raises questions
regarding the existing institutions and their policy assumptions on interven-
tion and peace. In that sense, this approach questions whether liberal peace
should be liberal and whether it can provide a policy programme that can be
applied to various contexts. Underlying this approach is a fear that liberal
peace could be a «mechanism of hegemony» (Newman, 2009, p. 23). It ques-
tions the assumption that these conflicted societies are untouched territories
onto which liberal ideas could be advanced, despite local differences. This is
the school on which ideas this research has been built on. Particularly the
work of Roger Mac Ginty who further stresses the importance of the partici-
pation of people and appreciation of their culture when it comes to interven-
tion because otherwise the locals may not let peace take root within their
societies (Mac Ginty, Richmond, 1995). Involving indigenous people is es-
sential to legitimacy and sustainability, according to Mac Ginty. His critique
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of liberal peace highlights that intervention is often, to local populations in
conflict zones, something distant that happens elsewhere and that involves
actors with whom they cannot relate. He analyses what is often looked at as
‘local’ by liberal interventions, as often a weak link with the populations in-
volved and is restricted to a specific stratum, which is «urban, metropolitan
and English-speaking» (Mac Ginty, Williams, 2009, p. 83). He draws on the
idea of hybridity in this regard and stresses that peace is a top down and
down up process that involves both liberal processes and local populations.
This idea is critical to the argument presented by this paper. There is a need
to re-evaluate and re-construct the liberal peace project in order to account
for real peace transformations in places where conflicts occur and one aspect
of this is to allow more space for local participation. Although this line of
thinking is indeed changing the debate on intervention, it allows for further
research regarding the capacity of the local element and the reality of the
pervasive nature of liberal peace.

The fieldwork for this research was facilitated in Sudan through The Re-
gional Institute for Gender and Women’s Studies at Ahfad University for
Women in Omdurman and the Nyala University in South Darfur. The State of
South Darfur was chosen for both accessibility reason as well as its represen-
tation of the widest population of all Darfur states at the time of conducting
research. This paper is based on qualitative research methods that involved
ethnographic research combining semi-structured and in-depth interviews
with field notes, participant observation and focus groups. In addition, ar-
chival material and documents were sought when relevant and accessible. The
reason for choosing these methods is that essentially the study attempted to
represent mainly the voices of the local actors.

Between Local Formations and Civil Society in Darfur

One of the main themes explored throughout this research has been the
meaning of civil society in Darfur. Although traditional local formations in
Darfur take shapes other than those recognized in the West as being ‘civil
society’, recent interactions between these formations and the international
community have produced something entirely new to both. That is why in
this paper civil society in Darfur is sometimes referred to as local formations
because in spite of existing similarities between these formations and what is
understood to be civil society, profound differences still exist.

Ata Hassan Al Bathawy, Head of the Political Science Department at the
University of Khartoum, defines civil society as the organizations, groups
and institutions that fall between the state apparatus and the family unit. In
this wide space there are various entities such as syndicates, NGOs, tribes,
ethnic groups, religious groups, charity organizations, clubs, political par-
ties, cultural associations, sport unions, environmental groups, lobbies, trade
unions, relief organizations, academic institutions and service providers (Al
Bathawy, 2003, p. 283—284). According to him, these formations flourish in
an environment of competition and alliances in order to realize the interests,
first of its members and then of the public. There is also a need for these
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formations to be defined in relation to its ‘civility’, which refers to the abil-
ity and readiness to cooperate and publicly mobilize using institutional means
based on transparency and representation in their political and social activi-
ties. Nevertheless, Al Bathawy stresses that a civil society formation needs
to be defined as such not because of the space it consumes or its morale but
because of its effectiveness in reconstructing relations with the society on one
hand and the state on the other. This definition gives way to what this paper
refers to as local formations as it leads to different understanding as to what
extent there is a possibility of integrating tribal/ethnic groups as part of civil
society in the case of Darfur.

During the fieldwork for this study in South Darfur, local actors were
asked about their understanding of the meaning of civil society and its compo-
nents. There was general agreement on certain elements of that society whilst
there was a disagreement on others. It was notable how various actors defined
local civil society as the space between the family unit and the government,
i.e. in ‘modern’ terms. Nevertheless, traditional elements were often empha-
sized and the distinction between local formations in Darfur and civil society
in the ‘West’ was asserted. It is important to note here that there are certain
elements that were agreed on when talking about civil society in Darfur; those
are national non-governmental organizations and the Native administration.
Although there was mention of unions, syndicates and other groups, there
was an agreement on these two elements. A possible explanation is that the
Native Administration is the oldest form of community-based organization in
Darfur. In addition, the introduction of modern civil society in Darfur took
place mostly through relief organizations and in that sense, this type of orga-
nizations was associated with civil society.

There was also some general consensus that civil society occupies a space
between the state and the family unit, though there was an agreement that
its relation with the state is problematic due to the authoritarian nature
of the state in Sudan up until the 2019 mass protests. Local actors often
stressed their apolitical nature; this is an unspoken of condition in order for
the government to not interfere with or suspend their work. Authoritarian-
ism in that sense participates in shaping civil society as it creates boundaries
that limits what is ‘civil’ and what is not. In addition to that, tribalism is
seen as yet another factor giving the local formations in Darfur its specific-
ity. The tribe as a main unit of governance and social organization has been
in the heart of local formations in Darfur. In addition, there is a correla-
tion between international actors whose interaction has brought an image
of modern civil society on one hand and reshaped traditional formations on
the community level, on the other. The international element has been also
influential in shaping civil society particularly through interventions that
aim at introducing security solutions from northern lens. These elements;
namely authoritarianism, tribalism and international intervention have been
essential in constructing and reconstructing what this paper refers to as local
formations, giving them their uniqueness. An overall map of civil society in
Darfur is provided in figure (1 ).
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Figure 1. Civil society according to Ministry of Social Affairs in South Darfur
The figure was created by the author

The following section of the paper examines community-based interven-
tions and local mechanisms of conflict resolution that have been existing in
the Darfur context.

Native Administration

The Native Administration as an institution is as old as tribal formations
in Darfur. Ever since the existence of tribes in Sudan, each has had an ad-
ministration figure to organize various aspects of life, and in particular for
conflict resolution. Native Administration (or Tribal Rule) in general means a
community-based leadership that applies policies that broadly stem from the
needs and traditions of the people in that particular community. Essentially
these communities in Sudan have been structured along tribal lines and cus-
tomary laws. This has enabled a clear division of land and resources among
the tribes in Sudan for a long time. Native leaders were not bound by state
boundaries or laws but were essentially restricted to customs and traditions
passed on through generations. These were mainly linked to blood ties and
family relations, which necessitated mutual rights and obligations. The Na-
tive Administration in Darfur is the product of several factors: one is the
enormous landscape, and another is the wide variety of customs and traditions
that rule the different tribes. In that sense, tribal-based rule was an essential
form of local governance used to legislate and execute rules among communi-
ties spread over a large area of land (Ahmed, 1998, p. 52—-53).

But the Native Administration in its current form has gone through a lot
of changes over the decades, which were mainly influenced by how colonial
powers and later state authorities thought about controlling these regions
under the native leaders’ rule. Before 1898, tribal leaders had extensive
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powers based mainly on customs and traditions. They were also completely
independent since their relationship with the government was restricted to
paying taxes, declaring allegiance and keeping order and stability. During
the 1830s the Ottoman Rule maintained the status quo whilst defining the
hierarchal structure of the Native Administration and connecting it to the
bureaucratic apparatus of the state in order to maintain the flow between
the central and local authorities. During the Mahdi era in Sudan, the Na-
tive Administration did not change in nature as the tribe remained the main
administrative unit and various tribes were drawn into Jihad under ideas of
tribalism. Shariah Law was then deeply integrated into the customs of native
rule in Darfur.

When Anglo-Egyptian rule took over Sudan in 1898, it worked initially
on keeping the structure of the Native Administration intact. This was built
on an understanding that there was a need to keep local structures in place
so as to maintain order among the people (Abdullah, 2008). But later on, the
authorities of the Native Administration began to be disseminated. The Brit-
ish colonization period (1898-1955) is considered to be an important stage in
integrating the Native Administration in Sudan into the state system. In his
work, Governance and Administration in Sudan, Ali Hassan states that the
main steps taken in this regard included: linking native leaders to the state
and giving them legal authorities; forming tribal courts; giving security func-
tions to native leaders such as the authority to arrest criminals; asking native
leaders to collect taxes; integrating small tribes into bigger units; and giving
financial independence to major tribes on the condition that they performed
administrative tasks for the state (Abdullah 1968).

Slowly the relationship between the Native Administration and the gov-
ernment started to change. Local Governance (Al Hokm Al Mahali) began to
compete with the Native Administration, which was intended to take over its
authority gradually. In 1937, a law was issued to regulate Local Governance
and based on that, local government units were created in localities, cities and
rural areas. The native leaders did not welcome this because it undermined
their authority.

President Jafaar Nimeiri had the most significant impact on breaking the
relationship between the government and Native Administration as he has is-
sued a law to completely dismantle the institution in 1970. Nimeiri created al-
ternative structures inspired by Communism in order to reach the grassroots
level of various communities. The Native Administration was seen as an out-
dated institution that created a barrier between citizens and the modern state.

Al Inqaz Government! started to slowly revive the institution of the Na-
tive Administration because the state police was incapable of dealing with
the crime and conflicts that emerged as effectively as the native leaders had
done and thus the security situation started to slowly deteriorate. The Native
Administration Law was issued in 2004 in relation to South Darfur State, in

! The government that led Sudan from since the Islamic Revolution in 1989 by Omar El Bashir
until the mass protests that overthrew him in 2019.
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order to give more authority to the institution and to counterbalance previ-
ous laws in favour of Local Governance. Regarding security, the law gave the
head of the Native Administration the right to follow all proper procedures in
order to maintain stability. The law also asserted that native leaders should
regularly receive salaries and financial incentives from the government. It
gave judiciary power to the native leaders but at the same time put them
under the direct supervision of the state judiciary. In that sense, the govern-
ment managed to revive the Native Administration with its experience and
ability to deal with emerging conflicts in South Darfur but at the same time
kept it under control.

The structure of the Native Administration in a sense has not changed
to a great extent over the years because in spite of being dismantled several
times and restructured by the colonial and state authorities, it has remained
deeply rooted in the majority of communities in Darfur. The native leaders
have continued to play their economic, social and political roles as leaders of
their communities even when the authorities have intentionally limited them.
It is important to note that not all of the native leaders were incorporated
into the governmental structures and agreements. Some remained separated
from the government while others were incorporated into Native Administra-
tion structures that coordinated with and were monitored by the government.
The following section is based on the fieldwork interviews with native lead-
ers — both within the governmental structure and outside it. The purpose is
to clarify the structure of the Native Administration in Darfur in general and
particularly in South Darfur State.

1- Native Administration: Tribal Hierarchy

Umdah A. S.! of the Coordinating Council for Native Administration in
South Darfur State speaks of the Native Administration as a social system
that connects individuals and democratically-elected community leaders. The
division is hierarchal as demonstrated in figure (2):

In this hierarchal division, Arab tribes have the basic rank of Shartai fol-
lowed by a Sheikh then Umdah then Nazir. Non-Arab tribes follow the same
structure but usually have the highest rank of either Sultan or Malik, ac-
cording to their specific traditions. With regard to South Darfur, the Arab
tribes include Ta’aisha, Al Rizaigat, Al Ma’alia and Al Habania (or Baggara?
tribes). In addition, there are non-Arab tribes, which have been referred to
since Al Mahdi era as Ahl Al Sudan (people of Sudan). They moved to Sudan
hundreds of years ago and mixed with the Fur and Arab tribes. They include
Al Bigo, Al Masalit, Braged and Dago (Ahmed, 1998, p. 75-76).

Umdah A. S. further explains that all of the work they do is associated
with traditions, customs and Shariah Law but the main principle is Custom-
ary Law. According to him, Customary Law is to resolve a conflict based on

! For the sake of protecting the security of the interviewees in a sensitive conflict situation,
they are being referred to in this paper by only their initials.

2 Those are called Baggara because they are nomads and thus herd animals, which are usually
cows. Baggara comes from Arabic word Bagara which means cow.
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customs that have been developed previously at the community level. This
mainly involves assessing the damage that has occurred and then deciding on
the customs to be applied in each case. Those who are concerned with this are
called Ajaweed. This method is applied to all tribal clashes and even clashes
between families. In addition, the Native Administration has governmental
tasks as they collect taxes from the people and deliver them to the state. In
the past, the process of choosing the Native Administration was completely
community-based, as people used to choose Sheikhs while the government had
to approve their decision through Al Mu’tamad (Chief) or Al Wali (governor).
These are usually chosen from among people who have a history of native
leaders in their families but currently they do not have to be selected by the
people; the government can appoint them (Umdah A. S., personal interview,
August 18, 2011).

- Non-Arab

r— B o Y
— Nazir — Sultan/MvMalik

- > . -

r— = ~ =
— Urmdah — Urmdah

- -

' | "~ .
— Shiekh — sShiekh

- - -

- = P~ 5
— Shartai — Shartai

 _— — - -

Figure 2. Native Administration Hierarchy in Darfur (except for Fur Tribe)
The figure wascreated by the author

In relation to electing native leaders, Al Tijani Salih, in his sociological
study Tribal Conflict in Darfur: Reasons, Consequences and Remedy, argues
that according to the customs and traditions of most Darfur tribes, leadership
of a tribe should be inherited through the elder son (primogeniture) or the
elders of the original inhabitants of the land. In that sense, the people in a
community might choose one leader from among several ‘candidates’ but they
themselves would never run for the position in respect of the customs and tra-
ditions of the hierarchal structure of native leaders and the process of their
selection. However, this has slowly changed, as electing the Malik, Nazir or
Sultan takes place through the Shurah process' and a majority vote between
the Umdahs and Sheikhs who represent the communities in this regard. Usu-
ally they still elect a leader from among a family of native leaders but this is
no longer necessarily the eldest son (Salih, n.d).

! A democratic process within Shariah Law for selection.
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Shartai A. K., who participated in the Doha negotiations on Darfur?, fur-
ther explains that, the Fur has four layers of administration as follows:

Maqgdoom
(South Darfur)

Figure 3. Native Administration Hierarchy in Fur Tribe
The figure was created by the author

Amir (Kas)

Al Damangawy (West
Darfur)

(b
e
—
I—

-

=
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He adds that the Native Administration plays a significant role in the
society, with regard to administrative, security, economical, and social as-
pects of the tribe. These authorities are supposed to organize people’s lives
through the various hierarchies. They all have administrative tasks but also
contribute to the organization of people’s lives, safeguarding security, orga-
nizing commerce, cultivation and nomadism activities. The argument made is
that previously the institution was strong because a native leader knew every
single person underneath his authority and acted as a head of court during
conflicts. He knew the background of people, how to reach them and how to
end conflicts between individuals and tribes. If there was a conflict over a
piece of land, the Sheikh of the community would resolve it. The case may
be referred to the Umdah as well who would gather all of the people together
and decide on the matter. Crimes used to be arguably very limited as conflicts
were resolved among the people of the community and their leaders (Shartai
A. K., Personal interview, September 29, 2011).

Al ‘Aqada: Tribal Military Apparatus

The basic tribal structure of the Native Administration presented is not
the sole authority in local formations in Darfur. In addition to the native lead-

! The Doha Document for Peace in Darfur (DDPD) was finalized in May 2011, in Doha, Qatar.
On 14 July, the Government of Sudan and the Liberation and Justice Movement signed an agree-
ment which represents the framework for the peace process in Darfur. The negotiations leading
to this agreement included various elements of Darfur ‘civil society’ and this included native
administration leaders.
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ers there are Al ‘Agqada, who are community-based lieutenants representing
the military apparatus of a tribe. They are the ones who declare or stop war
in ideal circumstances. Their institution is set up in pyramid-like structure
as shown in figure (4):

ey
“Ageed Al Shoosha

——
~,

Kibar Al "Ugadaa

“‘Ugadaa Al Uosar

Figure 4. Structure of Al "Aqada Institution within Tribe
The figure was created by the author

At the top of this structure is the top leader, called ‘Ageed Al Shoosha.
Shoosha in Arabic literally means the front part of the head/hair and it is
a figurative word for the main figure. After that comes Kibar Al ‘Ugadaa.
These have a lower rank and are strictly tied to their specific regions. After
that comes ‘Ugadaa Al Uosar at the bottom. ‘Ugadaa Al Uosar are strictly tied
to their respective families.

Once there is a war they become an independent body that makes its own
decisions. If a war is to start, the top leader sends orders to those below him in
rank and in turn they send orders to those below them so that the decision to
start a war reaches everybody. In one day they can start a war and everyone,
including native administration leaders, must listen to their orders. If ‘Aqeed Al
Shoosha decides that their tribe is in a state of war against another tribe, then
a war starts even if the leader of the tribe disagrees. Currently people from the
various tribes who have served in the Sudanese army are being integrated into
this system in order to make use of their military expertise. In addition, there
are those whom being referred to as Umaraa’ Al Difa’ Al Sha’bi (Princes of
Popular Defense), who were mainly appointed by Al Ingaz government. When
it came to power, government started a project to provide military training to
all those capable of it and they called them Al Difa’ Al Sha’bi — the Popular
Defense Front. They were provided with weapons, uniform and proper training
while others were trained and then released. They then became military experts
in their respective tribes. In that sense, the military apparatus of the tribe
includes Al ‘Agada, the old warriors from the Sudanese army and the Popular
Defense Front. With regard to the importance of integrating Al ‘Aqada, Sheikh
N. K., expert on Customary Law and Native Administration in Darfur, explains
that any attempt to end war/conflict in Darfur has to include, in addition to the
native administration leaders, those three categories. He adds:
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There is a good example of that with Al Rizaiqat and Tarjam tribes. They
had a war that lasted three years, which led to the death of thousands of
people. I personally was involved in this as we called upon Al ‘Aaqada of Bani
Halba who spoke with Al ‘Aqada of those two tribes — basically all of those
tribal military apparatus personnel know each other. They went personally to
their houses, ate with them and told them that they need to end the war and in-
deed eventually they did (Sheikh N. K., personal interview, August 14, 2011).

But the argument made here is that there is an additional element to the
latest conflict erupting in Darfur in 2003 leading to the complication of the
situation beyond the capacity of those local actors which is the use of weap-
onry in the fight between the government and the rebel groups. Nevertheless,
tribes get ‘dragged’ into this fight as the rebels or the government attack a
locality under which a particular tribe belongs and, in that case, Al ‘Agada are
obliged to respond in spite of the fact that the local mechanisms have been put
in place for resolving mainly tribal conflicts.

2- Al Hakamat: Women as Poets of War and Peace

Although women are not directly connected with the Native Administra-
tion hierarchy, they still play a role in intervention and conflict resolution
within that structure. Al Hakamat are female poets representing the moral
support apparatus to men in the tribes during war. If a side is defeated in a
war it is understood among tribes that the impact weighs more on women and
that is why women support men during wars in order to encourage them to-
wards victory. The Hakamah will recite poems to the men during war in order
to encourage them in battle. The word Hakamah in Arabic means a female
judge and this tradition is common among Arab tribes even in other areas in
the Gulf. In that sense, the Hakamah are seen as influential women and the
tribe members feel pride in them because they affect the course of the war. It
is argued that it is important to include those women in attempts of bringing
conflicts to an end by making them aware of the importance of peace so they
can encourage resolution instead of conflict.

An interviewee of the Peace Studies and Community Development Centre
at Nyala University in South Darfur explains that one of the main work-
shops directed to the various elements of civil society in Darfur to encour-
age the culture of peace is directed towards Al Hakamat, the local female
poets who encourage the men during war. Currently many of these poets are
calling for peace instead. There was also an attempt to put them in contact
with Al Murshidat, the female religious leaders of the communities, in or-
der for them to coordinate with each other. This was done in coordination of
the United Nations-African Union Hybrid Operation in Darfur (UNAMID).
Since then, Al Hakamat have contributed to resolving various tribal con-
flicts at the local level. There were various stories told by these women.
One mentioned her experience during a conflict between her tribe and a
neighbouring one. This led Al Wali to put the leaders of both in prison for
a while. She used to cook food for all of them in order to eat together and
she says that after few days of doing this, they actually started to rethink
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the roots of the conflict and to talk about peace (N. B., personal interview,
August 3, 2011).

In general, there is a growing emphasis on the role of women in the Native
Administration. Umdah F. F. of Nyala City Council and a Member of Parlia-
ment in the National Council in South Darfur is the first female Umdah in
the history of the Native Administration in Darfur. She explains that there
is a «tendency now among native administration and government to include
women in the process because they are influential elements of the society»
(Umdah F. F., personal interview, September 7, 2011). Women are essential,
it is argued, in fixing the social fabric so as to create a space of tolerance
among fighting parties.

Interventions

To intervene in and resolve conflicts, the Native Administration uses Cus-
tomary Law along with various tribal-based mechanisms, one of which is Al
Jodiah. This is a group of people who come together and attempt to resolve
conflicts between individuals or tribes. Although this still happens, some cas-
es might proceed to court if they do not reach a community-based solution.
Developed on a larger scale, this can lead to tribal reconciliatory conferences
or what is called Mo’tamarat Al Solh Al Qabali. In that sense, for the largest
part of Darfur’s history, conflicts that arise between members of the same
tribe or various tribes have been resolved through local interventions. This
will be explored in detail in the following section.

The British colonizers kept in place the native administration as well as the
Huwakir system, which is basically a system used to assign a piece of land to
each tribe. Then, the British assigned leaders to the Native Administration of
these various tribes and gave them unlimited authority. The institution sur-
vived the various — and often contradicting — governmental policies. Shar-
tai I. A., of Reconciliation Committee at Nyala Locality in South Darfur, says
that in South Darfur, there are 16 native administrations with different hier-
archies and independent leadership. The native leaders make arrangements in
order to resolve a conflict the moment it starts. In case of murder, the native
leaders arrange that the family of the murderer present compensation to the
family of the murdered such as sugar, bread, oil, onion, tea, meat ... etc. Forty
days after a killing, the family of the murderer demand that a committee of
the Ajaweed sit with both sides in order to reach an agreement. Customary
law necessitates compensation in cows. Before this, they have to check the
Rakoubah' in order to see if there have been similar incidents in the past be-
tween the two families/tribes. Then they take this agreement to the court. If
the murder occurred by mistake, the court agrees on the compensation (Diah)
decided on through the Native Administration (Skartai I. A., personal inter-
view, September 8, 2011).

It is important here to note the change in the nature of the tribal conflict
in Darfur, which changed the nature of the local interventions. It is argued

! This literally means a group of people who sit under the tree to be protected from the sun
in a place built out of straw and used as a symbol of peace. This to be explained in detail in the

section under Customary Law.
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by native leaders and experts interviewed for this study that until the mid-
1980s, Darfur possessed various effective mechanisms of conflict resolution.
The first recorded tribal conflict in Darfur’s modern history goes back to
1932 between tribes of Kababeesh, Berti and Kwahla in the border region
between North Darfur and North Kordofan, Hiedlege. From the time of this
incident and until 1985, there were only 6 other tribal clashes in the Darfur
states. From 1985 to 1997, there were 26 tribal conflicts all over Darfur and
most of these have been renewed and recurrent conflicts. Analyzing these
two periods in terms of the reasons behind the conflicts, the parties involved
and so on, there are various differences that emerge. In the first period, the
conflicts emerged mainly in the local context so they were mainly about farms
and nomads, and local mechanisms were particularly effective in resolving
them. The Native Administration mainly managed these conflicts and the gov-
ernmental authorities sometimes helped them. Mostly the solutions proposed
to end the conflicts were convincing to all parties and they usually ended the
conflicts once and for all with no re-eruption. In addition, the parties involved
in the conflict were visible and the stands people took were understood.

In the second period, since 1985 conflicts arose between the Fur tribe
and several Arab tribes. The conflicts have not been restricted to one spe-
cific area, but have been scattered across many regions in Darfur. During
this time, racism and politicization of these local issues has become evident.
That is why both the nature of the conflict and the nature of the losses have
become completely different. Politicians and intellectuals on both sides have
started to support one side against the other. This began between 1985 and
1989, when Al Ingaz government came to power. Even after that, this sort
of conflict continued up until 1997 with reconciliation conferences failing to
stop recurrence of conflicts among tribes. In 1997, a third party joined the
conflict against the union of Arab tribes: Al Masalit. This led to escalation of
the conflict, which started to take on different dimensions at this point. From
1997 to 2001, glimpses of the latest conflict started to appear. Tribal conflict
continued to recur and escalated rapidly. From 2001-2002, opposition groups
were formed, which took the conflict to a whole different level that involved
the government (Ali, 1998).

Prior to this, local mechanisms had been applied through the Native Ad-
ministration institution which has become weak and politicized after 1985.
This was not only because of Nimeiri’s decision to dissolve it but also because
of the escalation of the conflicts that were going beyond its capacity. Yet, the
role that the Native Administration has played in intervention remains essen-
tial and relevant. Although there are various mechanisms that native leaders
have used for the purpose of conflict resolution throughout the history of
the institution, this paper focuses on three main aspects: Customary Law, Al
Joudiah and tribal reconciliation conferences.

Customary Law: Tribal Code

The codes under which the Native Administration conducts interventions
or attempts to resolve conflicts are part of what is called Customary Law.
There can be no coherent understanding of the role of native leaders in inter-
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vention without an understanding of the aspects of Customary Law and the
role it plays in this regard. Customary Law in Darfur regulates the relation-
ships between individuals as well as between tribes regarding nomadism, ag-
riculture, land acquisition, the use of water, marriage and divorce issues, and
inheritance as well as its main task of intervention and conflict resolution.
It is important to note that Customary Law has accumulated during the hun-
dreds of years of tribal interactions in the region. These laws not only cover
compensation for murder and destruction of possessions, they also regulate
the routes in which nomads herd their animals (Masaar or Mirhal) and the
lands that farmers are allowed to own and cultivate (Hawakir). Customary
laws are general agreements formed between various tribes over the years.
They have elements of the traditions of these tribes as well as elements of
Islamic Shariah Law.

These laws are usually unwritten but there are individuals in each tribe —
Al Damalek (sing: Demlij) — who are experts in customary laws of a particular
tribe. Sometimes they measure criminal cases in relation to previous ones. For
example, if there is a murder case committed intentionally in the Fur tribe,
the murderer (or his tribe) has to pay 31 cows. But if the murder is commit-
ted unintentionally, they usually have to pay only 12 cows. The specifications
of these customs differ from one tribe to another. Native leaders hold what
is called Majalis ‘Urfiah (customary meetings) in which they have Customary
Laws for resolving conflicts applied to specific cases. For example, in the case
of an unintentional killing, Diah (blood money) has to be paid to the family of
the murdered in cows. They take into consideration the circumstances of the
tribe paying the blood money because some tribes can afford to pay up to 70
cows while for others who might not be herding animals for a living, such as
the Fur tribe, they make it 30 or 20 cows in order for them to be able to pay
so that no problems would occur. In other conflicts compensation will be paid
in other forms, for example seeds.

Several local actors argue that before the latest eruption of the Darfur con-
flict in 2003, conflicts were mainly between nomads and farmers or between
members of one tribe against another in cases of murder. Such conflicts erupt
when nomads use herding routes that go through land belonging to farmers
and let the animals destroy the crops. This leads to a fight that can sometimes
develop into a conflict. But he adds that people used to resolve such conflicts
locally in Darfur through the Native Administration through Customary Law
before it reached court. Customary Laws, it is argued by M. A., Manager of
a national an NNGO called Monazamet Al Usrah Al Kabira (Big Family Or-
ganization) in South Darfur, are important because of the tribal division of
the society. All tribes have their internal customary laws that are monitored
by native leaders. Currently some tribes still strictly follow Customary Laws
and native leadership while others have become ‘modernized’ in the sense that
they might resort to the laws of the Sudanese state. But in general, tribes in
Darfur highly consider Customary Law for various reasons: first, Customary
Laws are efficient in terms of time. Resorting to the court, one needs a lawyer
and it will take a long time for a jurisdiction to be reached. Second, the weight
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of customary laws differs from one tribe to another. In some tribes, the Na-
tive Administration hierarchy is well respected while in others it is not. The
stronger and more coherent a tribe, the better respected its laws and leaders
are. In Darfur, most people used to live in the countryside outside the city
before the latest eruption of the conflict. Currently many live in IDP camps
or cities. This means that the topographic nature of the society has changed
completely and this is reflected in the Native Administration because it failed
to protect them during the war (M. A., personal interview, August 14, 2011).

The part of the Native Administration that starts the reconciliation be-
tween the parties in any given conflict is called Demlij — or it might be
referred to as Umdah. The Demlij is the reconciliation specialist in a tribe
and the first person in a tribe to initiate the peace process. There are specific
characteristics for choosing him such as his ability to memorise all of the
customary laws as well as any agreements made with other tribes. Sometimes
new incidents occur and they necessitate new legislation; this is called un-
precedented customary incident (Sabiga ‘Urfiah). Because Darfur has an oral
culture, it is difficult to record the legislation that has been made for a par-
ticular incident and thus it is necessary to find the actual people who attended
in order to reapply the law to other cases.

Bedsides Al Demlij there is Al Rakouba, which literally means a group of
people who sit under the tree to be protected from the sun in a place built out
of straw and used as a symbol of peace (Abdullah, 1968, p. 74). This term has
been used in Customary Law to refer to an agreement between tribes or within
the same tribe with regard to any attempt to destroy possessions such as farms
or animals. The Darfur community has used this as a method of reconciliation
in particular conflicts. In this case, the Diah for the loss will be determined,
whether in money or in another form. However, this won’t be paid but rather
will remain as compensation for any future similar incident for the affected
side. An example of this would be if one member of the Rizaigat tribe, for in-
stance, herds his cows onto the farm of a member of the Fur and thus destroys
it. In the case of a resulting conflict between them, customs dictate that the
member of the Rizaigat should compensate the loss caused to the other side.
But because under the certain circumstances this might be costly or he might
not intentionally have meant to cause harm, the cost of the loss won’t be paid
but will be kept in customs in case future harm occurs from the Fur side, in
which case this would mean that the Fur side would not be compelled to pay
any compensation (Ahmed, 1998, p. 84).

A Rakouba in this regard means that the value of the damage inflicted is
evaluated but this amount is not actually taken; instead it is left in place in
case any damage is caused by the victim’s tribe in the future. This requires
the approval of the victim himself. In the future, if the victim’s tribe cause
damage to the other tribe they will bring back this Rakouba and equate both
incidents and the whole issue will be settled. The elders of the two tribes
always remember this. There is an important rule in this regard, according
to Sheikh N. K., which is that the sewing needle equates a camel in the Rak-
ouba system; meaning «you had a camel in compensation for damage I did
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to you in the Rakouba and then, when you lost a needle I gave to you, you
can simply refer to the camel to equate the loss of your needle» (Sheikh N.
K., personal interview, August 14, 2011). Otherwise, insisting on receiving
compensation for one’s loss, one has to return what has been kept in the past
in the Rakouba. It is important to note that the Rakouba system does not
target an individual but rather the whole tribe, so if one person does not use
it in their lifetime their children or grandchildren could use it. This system
is inspired by cooperation between tribes. Secretary General of the Sudanese
opposition party and Native Administration in Nyala, Y. S., has helped to
resolve various tribal clashes. He argues that the Rakouba system creates a
sense of collectiveness and is — to a great extent — exclusive to the Darfur
society. However, the situation is complicated when murders go beyond indi-
vidual cases and become systematic, occurring in large numbers. This becomes
a challenge to the Native Administration which is partially controlled by the
government, has limited capacity and jurisprudence and its customary laws
have rarely been developed to deal with ‘modern-day’ conflicts (Y. S., personal
interview, September 21, 2011).

Al Joudiyah: A Conflict Resolution Mechanism

The Joudiyah is an old tradition of conflict resolution in Darfur that is
widely respected by communities. This practice emanates from the nature of
tribal life and is inspired by customs that have been discussed earlier. For ex-
ample, if a conflict emerges because herding animals have eaten from plants
on cultivated land, the case is referred to the Ajaweed of the tribe, or those
experts who will make judgments on the case between the two sides. They will
assess the damage and then put it in the form of a figure for the tribe that
inflicted the damage to pay.

Usually the number of the people who have been killed in a particular con-
flict is presented based on police reports so as not to exaggerate the number of
dead. In this regard reconciliation specialists are used from within the tribe;
these are called Ajaweed (the generous ones). They have this name because
they generously provide their time and knowledge in order to solve other
people’s problems. They talk with the tribes involved in the conflict about
the traditions they share and the benefits of peace until they reach reconcili-
ation. It is understood that the situation is sensitive for Al Ajaweed. They
mediate between two people who are fighting each other and if they do not
judge in a just manner, they will affect people’s lives and their mediation will
be rejected in future. There is a culture within tribes of respecting the role
of these mediators and accepting their decisions. The first thing they look at
after reconciliation is blood money or compensation that has to be paid for
the dead. These mediators also assess the amount of money to compensate for
the damage caused. They ensure that they are just to both sides and that both
sides pay the compensation. After that, they gather with all of the fighting
sides and make sure that they agree not to start a war again and that they
will co-exist in peace.

The Ajaweed are supposed to be impartial people who are very familiar
with customs and traditions as well as being experienced and respected by
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their communities. They also have to be impartial to and accepted by all of
the sides in a given conflict. This is to ensure that the decisions reached at the
end will be applied and followed through. Usually the head of a Joudiyah is
the head of the tribe and the members are collected from various ranks of the
Native Administration. This is usually formed once a conflict arises within a
tribe or between various tribes. They also represent tribes in the case of rec-
onciliation conferences. Traditionally there has been a process for the applica-
tion of this tradition during conflicts. Although not documented, this process
is found in the oral tribal history, which is passed down from one generation
to the other. Research conducted in the Ed Alfursan and Essalam localities
in South Darfur by the Azza Women’s Association (AWA) indicates the main
steps involved in this process, which include:

Step 1: Stopping Hostilities

In most cases, this step is initiated by a respected local leader from a
neutral tribe in the area (Ajaweed). This initiative usually starts with the
conflicting parties being asked to stop the hostilities for a specific period of
time. This allows the Ajaweed to talk to the leaders of the conflicting parties
in order to prepare their case for the following step. In addition, they make
suggestions of neutral persons to be included in the Joudiyah committee.

Step 2: Selection of Mediators (Joudiyah Committee)

In this step, a list of respected and experienced mediators is passed to the
conflicting parties. If anyone on the list is found to be unacceptable by any
of the conflicting parties, they are then replaced. There are some necessary
characteristics for members of the mediation committee. They should be ex-
perts in community issues, they should be willing to volunteer and all parties
should trust them.

Step 3: The Joudiyah Meeting

In this step, all parties come together for a meeting, which takes place
away from the conflicting parties’ lands. Two small groups represent the con-
flicting parties in the meeting and each person at the meeting is listened to
until he finishes clarifying the case of his tribe.

Step 4: The Joudiyah Decision

In this step, the Joudiyah committee agrees on a set of decisions regard-
ing the conflict at hand and the parties involved. These decisions are usually
drawn from Customary Law and are announced to the conflicting parties by
the Ajaweed. The judgment takes into consideration the Rakouba in the area
or among the tribes involved as well as the Diah code. The idea behind this
step is not to declare one side guilty but rather to reach a sense of settlement
among the conflicting parties.

Step 5: Reconciliation

In this step, each tribal group is expected to recognize its course of action
during the conflict and everyone is expected to be transparent about the nega-
tive consequences of their actions for the other tribe/side. At the end of the
session, a declaration of peace is prepared by the Ajaweed and confirmed by
the conflicting parties. Following this, the person who suggested the Joudi-
yah meeting is responsible for organizing an official celebration for the people
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from both tribes to announce the peace agreement to the public (Ismail 2010,
p.48-50).

a) Mo’tamarat Al Solh Al Qabali: Tribal Reconciliation Conferences

Reconciliation conferences stem from the idea of Majalis ‘Urfiah, which
is inspired by Customary Law, and they are planned and conducted under the
institution of Joudiyah. These conferences are designed along the lines of Al
Joudiyah but are usually on a bigger scale (Abdul Wahab, 2004). In addition
to this, tribal reconciliation conferences are the hybrid form of traditional
and governmental aspects of the Native Administration and the government’s
local units (Hokm Mahali). In that sense, this form is not entirely communi-
ty-based, but rather it is locally inspired and demonstrates the complicated
nature of the Native Administration and its role in intervening in the current
conflict. Adam Al Zien, an expert on Darfur and a Professor at the Univer-
sity of Khartoum, states that during the period between 1970 and 2004 25
tribal reconciliation conferences were held in South Darfur, two of which oc-
curred during the period from 1970-1979 when the Native Administration
had been dissolved. There were 6 conferences from 1980-1989, 8 conferences
from 1990-1999 and 9 conferences from 2000-2004 (El Zien, 2003). During
the period 2003—-2011, 55 reconciliation conferences were held in South Dar-
fur (Hamed, 2011, p. 27).

In that sense, this type of intervention is not a purely traditional for-
mation but rather a combination of Joudiyah and governmental practices
usually organized by the local authority but sometimes facilitated by local
civil society organizations. There are two types of these conferences: those
for intervening and resolving existing conflicts, and others for preventing
conflicts. At these conferences the facilitators are selected according to the
local authority criteria. Those selected are usually those who are supportive
of the governmental stand and the ruling party. After the members have been
selected, people from the conflicting tribes are gathered in one place and the
discussion on the ongoing conflict begins. Recently the problem is that when
representatives of tribes are chosen from among those who support the gov-
ernment’s stand, the discussion becomes mainly directed by the government
rather than the people from the respective tribes. One reason for the failure of
some of these conferences could be the lack of consultation with and involve-
ment of the conflicting parties, and the issue of selecting people who actually
represent the ones concerned, rather than the government. In addition, these
conferences lack mechanisms of implementation and because they include the
Native Administration in a caricature manner, they lack the authority of
implementation among the tribes.

It is important here to note that the changing nature of the conflict has
also been reflected in the changing nature of these reconciliation conferences
and the role of the Native Administration. The Center of Peace and Conflict
Studies in Nyala has conducted trainings for the Native Administration in
this regard. N. B. of the Center speaks of four types of conflicts that have
been taking place in Darfur. The first is between individuals, possibly from
within the same family or tribe which are normally resolved and rarely become
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complicated. The second type is between tribes and this usually emerges from
conflicts between nomads and farmers. This never really escalates and is usu-
ally resolved through the Native Administration. The third type is between
the original tribes inhabiting the territory and new settlers. The new tribes
may come from north Darfur or West Darfur or even from outside Sudan.
Some of these conflicts started before the 2003 escalation and have gradually
become more severe. This type possibly started towards the end of the 1970s
because there was a dry season at the time in surrounding regions that made
several tribes move towards the south of Darfur in search of water. The rea-
sons were mainly environmental. But in recent years this type has been seen
as a form of ‘colonisation’ and the tribes have reacted aggressively to it. As
for the fourth type, it is argued here that it is between the government and
the opposition groups. This has occurred for various reasons one of which is
arguably the marginalisation of Darfur. Though the international community
focused on that fourth type of conflict, it is argued that the eruption of the
Darfur conflict in 2003 fed into the other types of conflicts — particularly
the second and third — which led to complications and widespread violence.

It is argued here that the conflict between the government and opposi-
tion groups is the reason why tribal conflicts keep recurring and are being
escalated beyond their previous local boundaries. The role of the Native Ad-
ministration’s interventions becomes complicated in this regard and the lines
between the intervention made by local formations and the ones made by the
government become blurred.

Significance of Incorporating the Local Element

As indicated earlier, various local efforts for intervention and conflict
resolution are exerted on the level of local civil society in Darfur. Although
they face several challenges, the significance of these efforts is immense. The
main points to be explored here are their familiarity with the conflict context;
having better access to the culture; and being directly affected by conflict, all
of which make their interventions essential (Chambers, 1983).

Familiarity with Context and Culture

Familiarity with the context enables local actors to understand the root
causes and address them. Conflicts are rarely clear-cut settings in which the
reasons are understood and can be directly addressed. A conflict is usually a
multi-faceted social phenomenon and history along with current social, politi-
cal and economic conditions play a role in its production. Being part of that
context makes local actors more capable of dealing with these complications
in a straight forward manner.

Several local actors interviewed for this research mentioned that the focus
of the international community with regard to the problem in Darfur has
been on resolving the conflict between the government and the rebel groups
while ignoring what is happening locally between the tribes. It is being argued
that reconciliation conferences as well as international conventions fail as the
root causes of the conflict are not being dealt with properly. That is why it is
significant to consult with and integrate local actors into processes of inter-
vention and conflict resolution. On a local level, Al Wali adopts an interest-
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ing way of dealing with these conflicts. He meets with fighting parties and
explains why the reconciliation failed and how he will attempt to approach
the conflict in a different manner this time. He moves to the grassroots and
asks those who have the permission to forgive (Haqq Al ‘Afu) or the affected
side to apply the Shariah principles. When this happens, reconciliation often
succeeds. But the organization of reconciliation conferences while ignoring
the main reasons behind the conflict often leads to the recurrence of violence.

The Darfur-Darfur Dialogue and Consultation (DDDC) has been established
by the UNAMID in South Darfur in order to create space for expressing
opinions among the Darfurians with regards to bringing about peace to the
region which was based on a chapter of the Abuja Agreement; DPA (Darfur
Peace Agreement). This was created to work on fixing the social fabric that
has been affected by the war. In an interview with A. Y. from the DDDC, he
argued that the involvement of the local civil society has been essential in
any attempt of resolving conflicts in Darfur. The DDDC with its focus on the
involvement of local actors worked creatively to make the DPA relevant on
the ground. One of the reasons why the DPA was not accepted by the fighting
parties was the lack of meaningful engagement on the part of civil society
in the process of negotiations. That is why any discussion of conflict ideally
must reflect the community’s point of view, make people confident about ex-
pressing their opinions and reflect a bottom-up negotiation process. That is
why in the DDDC they start from the grassroots, locality level and then move
up to the Darfur regional level (A.Y., personal interview, August 30, 2011).

Local actors stress that their understanding of the context is an essential
component in resolving it. The General Manager of Mubadiroon Organization
for Conflict Management and War Prevention, a local organization in Nyala,
South Darfur, explains that there is a need to look at the root causes that the
locals live in their everyday lives such as unemployment. To bring about peace
to the region there is a need for building projects for people to find job oppor-
tunities. There is also need to build bridges, pave roads, provide clean water
and build schools and so on. «We are not theorizing in a vacuum or trying to
be politically correct; those people we have lived with and worked with and
we know what they really need,» he adds (A. H., personal interview, July 27,
2011) Several local actors, particularly from local civil society organizations,
argued that international interventions often fail as they exclude the local
element which is more familiar with the dynamics of the war. It is argued
here that some local actors that are being marginalized in the peace process
could take the funds provided through international organizations without
this leading to a significant impact on the ground (M. R., personal interview,
July 25, 2011).

In the context of conflict, trust is usually missed and getting access to the
fighting parties becomes essential to resolving the conflict. And this is essen-
tial to efforts of intervening in and resolving the conflict. Local organizations
as well as other formations discussed earlier in this paper often function dur-
ing conflicts in areas that cannot be reached by the government or interna-
tional organizations. The reason is that those locals are often more connected
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to the society with its culture and traditions. An example provided by a local
actor in an interview highlighted that a minor act such as sharing food with
the people in localities where there is a conflict can provide access which is
something often neglected by international actors. « We understand that and
they don’t. They sometimes show on their faces resentment to our food and
our traditions whereas we in Darfur respect them and treat them well for this
is part of our tradition» (A. S., personal interview, July 25, 2011).

In addition to this, ignoring — or not being aware of — the cultural un-
derpinnings of the society is an aspect with which international organizations
could complicate conflict. Darfur is a traditional society with a multi-tribal
composition that has affected the nature of the conflict. Not being aware of
this could lead to creating a barrier between the international actors and lo-
cal ones. Local actors in Darfur often speak of how the staff of international
organizations have distorted various cultural aspects of the society and have
thus negatively affected the familial structures and traditional values. Local
actors often expressed through interviews that they consider Darfur to be
a conservative society which has a particular set of traditions that have to
be respected by those who are attempting to resolve conflicts in the region.
Failing to pay attention to these traditions often lead to failure of peace
negotiations, or in some cases complicating an existing conflict as the local
community looks at ignoring its traditions as yet further marginalization to
the region. Local actors have indicated that ignoring the culture and tradi-
tions of the community make the people look at international interventions
as more of attempts of ‘re-colonization’ that should be resisted, instead of
helped and asserted. Various spoke of the impact of internationals as making
young people detached from their communities and traditions. Local actors
also refer to views on liberation and human rights that have been brought by
international actors yet not properly introduced to the people. Those values
are being referred to on paper for the sake of continuation of funds while they
remain detached from reality.

a) Directly Affected by Conflict

Several local actors speak of the ‘genuineness’ of their interventions in
conflicts that are affecting their own lives. And though not all local actors
are being negatively affected by conflict — on the contrary, some benefit
and flourish during wars — it is still important to see that being directly af-
fected by conflict adds significance to their own attempts to resolve conflict.
The General Manager of Al Ruhama Organization in South Darfur spoke of
how the organization was chosen by UNAMID to be funded for building small
police stations in the camps. The organization is composed of various local
women groups that function within tribes. «We are mothers and we look at
those who carry weapons as our sons as well as those who work for the govern-
ment, so we want to do something that gathers everybody and makes them all
interested in making peace,» she explains the importance of their contribution
(M. A., personal interview, July 25 2011).

Lieutenant General Patrick Nyamvumba, UNAMID Force Commander in
North Darfur in 2011, explains that it was a mistake not to involve civil
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society in the early stages of the Darfur peace process because armed fac-
tions claim to represent the people of Darfur whereas they have become later
fragmented with various claims that do not represent everyone in the conflict
region. It was then essential to let the people speak up for themselves through
their local representatives as they are the ones whose lives are being disrupted
by the conflict on a daily basis. The involvement of the civil society has en-
abled the voices of the people to be heard. This allowed the people of Darfur
to feel ‘ownership’ of the peace agreements that followed — particularly the
one in Doha — as they saw that their views and their own local leaders are
being included and accounted for. They felt that they are the ones who were
bringing the conflict to an end (Patrick Nyamvumba, phone interview, Au-
gust 8, 2011).

Relating to this, in an interview with a member of the Darfur Community
Peace and Stability Fund (DCPSF), which is part of the United Nations De-
velopment Program (UNDP), that was created in October 2007 by the Darfur
International Partner Group by a group of countries and donors interested
in ending the Darfur conflict, he echoed the same sentiments regarding the
involvement of the local element in peace. The fund was accompanied by a
wave of optimism when it was created as it aimed to restore confidence among
the communities in Darfur. It supported around 24 projects that had to do
with conflict assessment, highlight gaps within peacebuilding and suggest
solutions, provide emergency humanitarian funds and provide peacebuilding
expertise to local organizations. He adds with regards to the local involvement
that they always prefer to work with local partners on these various projects
because they have more understanding of the situation on the ground. «The
link between a remote village in Darfur and the Parliament House in London,
for instance, is too long and we need local organisations to link up and fill the
gaps within our work» (K. J., personal interview, July 28, 2011).

On a local level, interviewees for this research spoke of the spirit of Nafir,
which is a collaborative social action towards accomplishing any particular
project at hand in the Darfur society. This has been behind various communi-
ty-based projects during peace and conflict times alike and the drive behind
volunteer work in Darfur, though lacking the organizational aspect of modern
civil society. The situation on a larger scale becomes problematic when Com-
munity Based Organizations (CBOs) and other local formations focus mainly
on how to bring funds to make their projects work. Nevertheless, the Nafir
spirit remain the force behind various projects on the ground in Darfur. In
that sense, international actors are urged by local actors to work through
those who already work in Darfur as they are being part of that community
that encourages work for the common good and carries the burden of war. The
difficulties that civil society face in Darfur is the reason, local actors argue,
that it has not been functioning with its full capacity in this regard. These
include the lack of funds and the control of the government.

Concluding Remarks

The purpose of this paper has been to closely examine practices of inter-
vention and conflict resolution on the community level in Darfur. This ex-

263



ISSN 2707-5206. Mixcrnapodni ma norimuuni docaidxcenns. 2020. Bun. 33

amination highlights the capacity and scope of the local formations in this
regard. Native Administration, which is a primary formation examined by
this research, has its deep roots within the Darfur society. The order of the
Administration is complicated and has developed over decades. The structure
is part and parcel of the tribe, which has been considered to be the main unit
of governance and organization in Darfur. This slightly differs from one tribe
to another yet in general there are elements that remain the same in that
structure particularly those concerned with intervention and conflict reso-
lution mechanisms. Those focus on customary laws, reconciliation meetings
and large gatherings. Civil society organizations remain yet another notable
entity within the local element in Darfur. These NGOs are often associated
with modern state and international community yet they are influenced by
and interact with other local formations discussed in this paper. Their capac-
ity to intervene in and resolve conflicts has been particularly associated with
recent conflicts in Darfur growing beyond the capacity of traditional local
formations such as Native Administration. These organizations function in an
interesting manner that reconnects with other local formations yet uses new
forms of interventions such as conferences and targeted programs. Further-
more, the paper presented the argument for the significance of incorporating
this local element into attempts of conflict resolution as it is mostly familiar
with the context, the culture and is being directly affected by the conflict
which often — though not always — leads to a desire to end it.

Though all the presented forms of intervention in this paper demonstrate
a capacity to intervene in and resolve conflicts within local means, various
concerns were raised — which could be the subject of further research. One
issue that has been raised is the limited capacity of the local element to deal
with growingly complicated conflicts that include novel challenges such as
rebel groups and the government. This limited capacity leads to the interven-
tion of the international element to provide peacekeepers, humanitarian aid
and to introduce this local civil society to ‘modern’ forms of organization and
to provide funds. This often complicates the conflict as well as the structure
and capacity of the local formations which often reshapes to meet the prear-
ranged standards of the international community. Another concern that has
been raised is that these formations are sometimes affected by tribalism and is
often led by the elites of their respective communities. Moreover, Native Ad-
ministration has been influenced by structures put in place by former colonial
authorities and authoritarian state. In addition, these formations, to a great
extent, possess limited resources and are led by patriarchal arrangements that
largely exclude women as well as other minorities which reflects problematic
issues of power and inequality within the structure of the local element in
Darfur. These concerns pose challenges to the capacity of community-based
interventions, though do not undermine the significance of incorporating the
local element in peace.
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He3aJIeyKHA TOCHLTHUISA Ta KOHCYJIbTaHT

IIIxosa cxomosHaBcTBa i appUKaHiCTUKY JIOHJOHCHKOTO YHiBEPCUTETY
BUITYCKHUIA CTUIEHIiaJIbHUX IporpaM «Bigkpurtoro cycmisbeTBas

94 Chopinlaan, 2625WE endr, Hizepaaugu

JIOKAJIBHI OCHOBH MUPY: KEVIC BTPYYAHHSA T'POMAIN
B JAPDYPI

Pesrome

Koudaikr y nposiumii saxigunoro Cymany Hdapdypi, mo cnamaxuays B amortomy 2003
POKY B pe3yJbTaTi MisKeTHiUHOr0 IPOTUCTOSAHHS, TPUBAE BiKe 17 POoKiB. 3 MIMHOM dacy
moBHOMAcCINTa0Hi BifichbKOBI Aii TpaHchopMyBasoca B JIAHITIOT OKPEMUX 3iTKHEHB MiK
TOBCTAHCBKUMHU (PpaKIiAMU i migposmisamMm peryasapHOi apmii, a TaKOoX Pi3HUMU ILIe-
MiHHUMU rpoMagaMu. KOHQIIIKT CyIpOBOAKYETHCSA HallaJjaMHU Ha T'yMaHiTapHI aBTOKO-
JoHU, Tabopu OiskeHiiB i muporBopiiis OOH. ¥V miit crarti posriasmaroTbed 3YCUJILIA
3 BTPYYaHHA i Bpery/iloBaHHA KOH(QJIIKTIB, 110 BXKUBAIOThCA MiclieBUMU (hOpMYBaHHA-
MU nuBinAbHOTrO cycminberBa B Hapdypi. TyT posrasapaiorbea ABI OCHOBHI Temu: (opmu
BTPYYaHHA 1 BUpIilIeHHA KOH(QJIIKTIB, IPONOHOBaHI Ha MicieBoMy DiBHi, i aprymeHTn
IJIs1 BKJIIOUEHHSA IIHOT0 JIOKAJIBHOTO eJIeMeHTa B CUCTEMY YYaCHUKIB BPeryJJIOBaHHSA KOH-
daikTiB. Xoua micuesi yrBopenHsa B [lapdypi HabyBaioTs dhopM, BigzMiHHUX Bifg Tux, AKi
BUBHAHI B 3axifHill siTepaTypi i ToBapucTBax «I'pOMaAAHCHKUM CYCHIiJIbCTBOM», HelaBHI
B3aEMOZIl MidK MicIleBUMU YTBOPEHHAMM, AE€PyKAaBOIO i MiKHAPOJHUM CIIiBTOBapPUCTBOM
BUABWJIN 3HAUHUN NOTEHIia] WX TPaAUIIMHUX CTPYKTYD Yy BperyJlOBaHHI I'POMajsdH-
cbKUX KOHMIiKTIB. MicneBa agminicTpanis, ska € IepBUHHUM YTBOPEHHAM, IO BUBYA-
€ThCA B PaMKaX JAaHOTO JOCJiI)KeHHs, Mae cBOI rImOoKi KopeHi B cycuinbeTsi [lapdypa.
CTpyKTypa yHOpaBJIiHHA CKJAaAHA i pO3BUBAJACS AECATHJIITTAMU i € HEBiJ €MHOIO uac-
TUHOIO IIJIEMEHi, AK€ IPOTATOM AECATUIITh BBAYKAJIOCA OCHOBHOIO OAVMHUIIEIO YIIPaBJIiH-
Ha i opramisanii B Japdypi. CTpyKTypa ympaBJiHHA BiAPisHAETbCA MijK IIJIeMeHaMU,
aje B I[IJIOMY € €JIeMEeHTH, AKi 3aJUINaloThCA HE3MIHHUMU i B CTPYKTYDi i, mo Ginbim
BaXKJINBO, B MexaHi3ZMax BTPy4YaHHA 1 BupimeHHA KoH@IiKTiB. BoHU 30cepem:xeHi Ha
3BUYAHOMY IIpaBi, 3ycTpiuax 3 mpuUMHUpPeHHA i BeJmkux 3i6paHHAX. Opranmisarmii rpo-
MaAgHCBKOT'O CYCIIiJIbCTBA 3aJMIIAIOTHCA IIOMITHOIO YaCTUHOIO MiCIIeBOTO eJleMeHTa B
Hapdypi. Ix smarmicrs BTPYYATHCA 1 BHUPIIIyBATM KOHMIIKTH 0COOGJIMBO IIOB s3aHA 3
TUM, IO KOH(JIIKT BUXOAWUTH 32 PAMKH! MOYKJIMBOCTEH TPAAUIIIMHUX MIiCIIEBUX YTBO-
peHb, TaKUX AK MicueBa agMmiricTparmia. Ili opranisamii GyHKIIIOHYIOTH, 00’ €IHYIOUNCH
3 IHIMUMU MicIeBUMU YTBOPEHHSAMU, ajle IPU IIbOMY BUKODPHCTOBYIOTH HOBi (hopMu BTPY-
YyaHHA, TaKi AK KoH(pepeHIil Ta IinboBi IporpaMu. ¥ TEKCTi IIpefcTaBJIeHI apryMeHTU
Ha KOPUCTb BAa’KJMBOCTI BKJIIOUEHHS ITHOTO JIOKAJILHOTO €JIeMeHTa y CIIPOOU BUPIIIeHHA
KOH(JIIKTY, OCKiJIbKM BiH 3HAWOMHI 3 KOHTEKCTOM, KYJbTYypOKO i 0e3mocepegHbO 3a-
JIEKUTh Bifi KOHQIIKTY, AKUI 4acTO — XOua i He 3aB/KAU — IIPU3BOAUTH OO0 OaKaHHSA
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HOKJIACTU oMYy Kpai. 3yCUJLIs, 110 BXKUBAIOThECSA MiciieBuMu GopmyBanHaMu B Japdypi
ISl BUPilIeHHA KOH(MJIIKTIiB, MTOBUHHI OyTH IIpejcTaByeHi i miagaHi KpUTUYHOMY aHAJi-
3y. Mera moJssirae B ToMy, 11100 Y4iTKO PO3ME)KyBaTU TPAAMUIIMHI MeXaHi3Mu BUPIIIeHHSA
KoHQIiKTIB B [lapdypi, a TakoK Ti MexaHidMU, AKi MOXKYTb 3alIPOIIOHYBAaTU MicIieBi
rpoMajgu y B3aeMoOAii 3 AilouMMH JeprKaBOIO0 i MiKHapomHOIO ciijbHOTOIO. ITominm misk
TPASUIIHUM i CyYacHUM B CTATTi POBTJIAHYTO AK (QPYHKI[IOHAJIBbHUMN, i MiJKpPECTeHO AJA
BCTAHOBJIEHHsS 0a30BOi KOHIENTYaJ bHOI ACHOCTi. PeanbHicTh, ITpeacTaBIeHa eMIipUYHU-
MU JaHUMH IOCJiIKEeHHS, € HAJACKJIAIHOIO, i aBTOp IiJKpecsaoe 1me. ¥ CTATTi AaeThCsa
oryian hopM BTPydUYaHb i MeXaHi3MiB BperyaioBaHHA KOHQMIIKTIB MiciieBuMu (hOpMyBaH-
Hamu B Jlapdypi, a TakoK aHaIi3 3HAUYIIOCTI iX iHTerpaiii B cirpo6i BUPIIIUTU KOH-
duiktu B perioni. OgHUM 3 mUTaHb, MiJHATUX Yy CTATTi, € oOMesKeHa 3JaTHICTH Miciie-
BOT'O €JIEMEHTA CIPABJSATUCSA 3 HAPOCTAIOUUMU TPYAHOIIAMU KOH(DIIKTIB, B AKi BXOLATH
Taki eJleMeHTH, AK MOBCTAHCHbKi rpynu # ypazn. I[i oOMe)xkeHi MOMKJIMBOCTI TPU3BOAATH
10 HeOOXigHOCTI MiKHapomHOro ejeMeHTa B popmi piHancyBaHHA nux (GOpMyBaHb i 3a-
OesmeueHHA «cydyacHuX» Gopm oprarizamii. Ile yacTo ycKJagHI0€E KOHQIIKT, a TaKOXK
CTPYKTYPY i mOTYKHicTh uX (popmMyBaHb. [HIIEe IUTAaHHSA IIOJATA€E B TOMY, IO MiclieBi
YTBOPEHHA iHOAI CXUWJIBHI O TpaibaaisaMy i OYOJIOIOTHCA eJiTaMU BiJIIOBiJHUX IpOMAas.
Kpim Toro, Ha micmeBy amminicTpalliio BIJIMBAIOTH CTPYKTYPU, CTBOPEHI KOJUIITHIMU
KOJIOHIaJIbHUMHU BJIACTAMHU i aBTOPUTAPHOIO Aep:KaBo. Ha cTpyKTypy opraisariiii rpo-
MaJsSHCHKOTO CYCHiJIbCTBA TAaKOYK BILJIMBAE BTPYYaHHA MisKHApPOJHOrO CIiBTOBapuCTBA.
Kpim Toro, i opmyBanHs MaTh 0OMEXKEHi pecypcu i 0UOJIIOI0THCA MMaTpiapxXaJbHUMU
CTPYKTypaMH, siKi B OCHOBHOMY BUKJIIOUAIOTH }KiHOK, a TaKOoK iHIIi MeHimnuau. Ha piBHI
mux GOpMyBaHb PO3TJIAAAIOTHCA ITPOOJEMU BJIAAU i HEPIiBHOCTI Ha PiBHMX PiBHAX Bce-
penuHi micueBoro einemenTa B Hapdypi. Ili miciesi ¢opmyBanHs CTBOPIOIOTH IIPOGJIEeMU
ISl JIOKAJILHUX iHTEePBEHIIil, Xxoua i He IPUMEHIIYIOTh 3HAYEHHS 3aJIy4YeHHsS MiCIIeBOTO
eJIeMeHTa y BCTAHOBJIEHHS MUDY.

Karouosi caosa: Japdyp, CymaH, BTpydyaHHs, TPOMaAAHChKE CYCIiJIbCTBO, BUPIIIIeH-
HA KOHQJIIKTIB.

Taxa Xarap

He3aBUCHMAs KUCCJIEL0BATENbHUIA U KOHCYJIbTAHT

IIIxona BOCTOKOBeJeHUA 1 aPUKAHUCTUKY JIOHJOHCKOI'0 YHUBEPCUTETA
BBIIYCKHUIIA CTUIIEHIUANBHBIX IporpaMM «OTKpPEITOro O6IIecTBa»

94 Chopinlaan, 2625WE lendt, Hunepaauabt

JIOKAJIBHBIE OCHOBBI MUPA: KEHC OBIIIUHHOT'O
BMEIIATEJIBCTBA B JAP®YPE

Pesrome

Kouduaukr B mpoBunnuu samagaoro Cynana [Hapdype, BCOBIXHYBIIUII B (eBpae
2003 roma B pe3ysbTaTe MEKITHUUYECKOTO IIPOTUBOCTOSAHUA, MIPOAOJsKaeTcA yxe 17 yer.
C TeueHmMeM BpeMeHHU IIOJTHOMACIITAOHBIE BOEHHBIE NENCTBUA TPAHCHOPMUPOBAIUCH B
Leb OTJEJbHBIX CTOJKHOBEHUM MEMKY MOBCTAHUYECKUMU (DPAKIUAMU U IIOADPA3LEIeHN-
MU DPeryJIIPHON apMuUU, a TaK)Ke Pa3JUYHBIMU IIeMeHHbIMU obmumaamu. Konbauxr
COIIPOBOYKJAETCS HAIANEHUSIMU HA I'yMaHUTapPHbIE aBTOKOJIOHHBI, Jiareps Oe)KeHIeB U
mupoTrBopiieB OOH.

B crarhe paccMarpuBaOTCA YCUJINS 10 BMEIIATEJLCTBY U YPEryJIUPOBAHUIO KOH-
(IUKTOB, MpeAIPUHUMAEMbIE MECTHBIMU (DOPMUPOBAHUSAMU I'DAKIAHCKOIO 0o0IIecTsa B
Hapdype. 3mecs paccMaTpuUBaOTCA ABE OCHOBHBIE TeMbI: (DOPMBI BMEIIIATEILCTBA U Pas-
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pemreHusa KOHGMJINKTOB, IIpeJjaraeMble Ha MECTHOM YDOBHE, M apr'yMeHTHI IJIS BKJIOYE-
HUSA 9TOTO JIOKAJBHOTO 9JI€MEHTA B CUCTEMY YUYACTHUKOB yPeryJIupOBaHUSA KOHMOIUKTOB.

Xora mecTHBble oOpa3oBanusa B Jlapdype npuHuUMaOT GOPMBI, OTJIAUYHBIE OT T€X, KO-
TOpble NMPU3HAHBI B 3alafHOIN JHUTEpaType M OOIIecTBax «TPaKIAaHCKUM OOIIEeCTBOM>»,
HeJaBHVE B3aMMOJEHCTBUSA MEXKIY MeCTHBIMU 00pa30BaHMAMU, T'OCYLAPCTBOM U MEXKIY-
HApOJHBIM COOOIIIECTBOM OOHAPYIKUJIN SHAYUTEJLHBIA IMOTEHIINAJ dTUX TPALUIIMOHHBIX
CTPYKTYP B YPEryJIMPOBaHUU TI'DAKIAHCKUX KOHQMIMKTOB. MecTHas aiMUHHUCTPaIUd,
KOTOpas ABJfAeTCA IIePBUYHLIM 00pasoBaHHEM, M3y4aeMbIM B paMKaX JaHHOI'O HCCJe-
IOBaHUA, UMeeT CBOU IIyOoKume KOpHU B obOiectBe llapdypa. CTpyKTypa yupaBiieHUSA
CJIOJKHA ¥ Pa3BUBAJIACh NECATUIETUAMYU U ABJAETCA HEOThbeMJIeMOU YacTbhbio IIJIeMeHW,
KOTOpOe Ha NPOTAMKEHUU AEeCATUJIETHUH CUUTAJIOCh OCHOBHOU €NUHUIIEH yIpPaBICHUS U
opranusanuu B Ilapdype. CTpyKTypa yhnpaBieHUs OTJNUYAaETCA B PA3HBIX IlJIeMeHaX,
HO B IIEJIOM €CTh BJIEMEHTHI, KOTODbIe OCTAIOTCA HEeM3MEHHBIMU U B CTPYKType H, 4YTO
OoJsiee Ba)XHO, B MeXaHMW3MaX BMeIIaTeJbCTBA M paspellleHus KoHGIUKTOB. OHU cocpe-
IOTOYEHbI HA OOBIYHOM IIpaBe, BCTPeYyax IO IPUMHUPEHUI0 U 6oJbImux cobpanumax. Op-
raHW3anuyu T'PaKIAHCKOr0 0O0IIlecTBa OCTAIOTCA 3aMEeTHON YacThI0O MECTHOTO dJieMeHTa
B Hapdype. Ty opranmsanuy 4YacTO ACCOLUUPYIOTCA C COBPEeMEHHBIM TIOCYyZapCTBOM,
MEeXKIYHAPOAHBIM COOOIIECTBOM M MECTHBIMU OOPasOBAaHUAMU, OOCYKIAaeMBIMU B 9TOM
cratbe. X cmOCOOHOCTH BMEIIMBATHCA U PaspeliaTb KOHMIMKTHI 0COOEHHO CBA3aHAa C
TeM, YTO KOH(JIMKT BBIXOIUT 32 PAMKK BO3MOKHOCTEH TPAIMIIVMOHHBIX MECTHBIX 00-
pasoBaHMUY, TaKMX KaK MeCTHadg aJMUHUCTpAIuA. OTU OpraHu3anuy (QyHKIMOHUPYIOT,
BOCCOEIMHAACH C JPYTUMIU MECTHBIMU 00pa30BaHMAMU, HO IIPU 3TOM KCIIOJB3YIOT HOBBIE
(opMBI BMeIIaTeNbCTBA, TaKMe KaK KOH(MEpeHIIUM U IleJieBble IIporpaMMbl. B Tekcre
IpeJiCTaBJIeHbl apTyMEHTHI B II0JIb3Y Ba’KHOCTU BKJIIOUEHUS DTOrO JIOKAJIBHOTO dJIeMeHTa
B IIONBITKY paspelreHns KOHMJINKTA, IIOCKOJbKY OH 3HAKOM C KOHTEKCTOM, KYJbTYDPOH
U HaIIpAMYIO 3aBUCUT OT KOH()INKTA, KOTOPBIH YacTO — XOTd U He BCerja — IPUBOILUT
K JKeJIAHUIO IIOJIOXKUTHh eMy KOHell. YCUJIusd, OpeJlprHUMaeMble MeCTHBIMU (hOPMUPO-
Banuamu B Ilapdype nia pasperreHus KOH(JIMKTOB, TOJIKHBI OBITH IIPEJCTaBJIEHBI U
IOLBEPTHYTHI KPUTHUUYECKOMY aHanusy. Lless cocTouT B TOM, YTOOBI UeTKO PAa3TPaHUUYUTH
TpagUIIMOHHBIe MeXaHW3MbI paspemreHus KoH(GIukToB B [Hapdype, a Takke Te mMexa-
HU3MBI, KOTOPbIe MOTYT IIPEeAJIOKUTHh MeCTHbIEe OOIIVHEI BO B3aUMOLEUCTBUY C JEHCTBY-
IOIIIIMY T'OCYJapCTBOM U MeXIYHAPOSHBIM coobirecTBoM. Pasnesienue Mexay TpaguIim-
OHHBIM U COBDEMEHHBLIM B CTaTheé PACCMOTPEHO KaK (PYHKIIMOHAJIBbHOE U IIOJUEePKHYTO
IJIs1 yCTaHOBJEHUs 06a30BOM KOHIIENTYaJIbHON SCHOCTH. PeajlbHOCTh, IIpeJCcTaBJIeHHASA
SMIVPUYECKUMU JaHHBIMU HCCJIEJOBAHNA, IBJIAETCA CBEPXCIOMXKHON, U aBTOP MOJUYEePKU-
BaeT 9T0. B crarbe maercsa 0630p (opM BMeNIATENHCTB M MEeXaHU3MOB yperyJupOBaHUA
KOH(JIMKTOB MeCTHbIMU (hopMupoBaHuAMU B lapdype, a TakKe aHAIU3 BHAUNMOCTU UX
UHTEerpanuy B IONBITKE Pas3pelIuTh KOHMGIUKTHI B permoHe. OJHUM M3 BOIIPOCOB, IIOJ-
HATBHIX B CTaThe, ABJIAETCA OTPAHNUYEHHAA CIIOCOOHOCTH MECTHOTO 9JI€MEHTA CIPABIATHCA
C HapacTaloUIUMU CJIOKHOCTAMYU KOH(MINKTOB, B KOTOPhIe BXOAAT TaKWe BJIEMEHTHI, KaK
MIOBCTaHYECKVe IPYNIBI U IPABUTEJIBCTBO. ITU OIPAHUYEHHBIe BO3SMOKHOCTY IIPUBOJAT
K HeoOXOAMMOCTH MEeXKIYHAapOAHOTO 3jJeMeHTa B (opMe (PUHAHCUPOBAHUS ITUX (DOp-
MUPOBaHUN U obecreueHUs «COBPEMEHHBIX» (DOPM OpraHM3aIluu. ITO YACTO OCJIOIKHA-
eT KOH(GJIMKT, a TaKyKe CTPYKTYPYy M MOIIHOCTH d3TuUX (opmMupoBaHuii. [Ipyroit Bompoc
3aKJIIOUaeTcsA B TOM, UYTO MECTHbIe 00pasOoBaHUSA WHOTAA IOABEPIKEHBI Tpaibanimsmy u
BOSTJIABJIAIOTCA BIUTAMYU COOTBETCTBYOITUX oO0muH. Kpome Toro, Ha MecTHyIO agMu-
HUCTPAIINIO OKAa3bIBAIOT BJMAHUE CTPYKTYPHI, CO3LAHHBIE OBIBIINMU KOJOHWAJIbHBIMU
BJIACTSAME U aBTOPUTAPHBIM rocyjgapctBoM. Ha cTpyKRTypy opranusamuil rpaskIgaHCKOTO
o011lecTBa TaKiKe BJIMSAET BMEIIATEeJIbCTBO MEXKIYHaApPOJHOTO coobiectBa. Kpome Toro,
T HOpMUPOBAHUA 00JIaLAI0OT OTPAHNUYEHHBIMY DPECcypcaMy M BO3IJIABJIAIOTCA IIaTpHap-
XaJIBHBIMIU CTPYKTYPaMIU, KOTOPble B OCHOBHOM MCKJIIOUAIOT JKEHIIINH, a TaKKe Apyrue
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MeHbIIUHCTBA. Ha ypoBHe 9THX (hOPMHUPOBAHUHI paccMaTPUBAIOTCA IIPOOJIEMBI BJIACTU
U HepaBeHCTBa HA DPA3JUYHBIX YPOBHSAX BHYTPU MeCTHOIo sjeMeHTa B [apdype. Itu
MecTHbIe (DOPMUPOBAHUS CO3LAI0T IPOOJIEMBI AJif JOKATBHBIX WHTEPBEHIWH, XOTA U He
YMAaJISIOT 3HAUEHUs BOBJIEUEHUS MECTHOI'O dJIEMEeHTa B YCTAHOBJIEHHNE MUDA.

Karouessie caoBa: Ilapdyp, CymaH, BMeIaTeJabCTBO, TpaskKJaHCKoOe OOIIEecTBO, Pas-
perierre KOHGJINKTOB.
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